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Proclus’ Commentary on The Republic 
Essay 4 - A 

How can any of the opinions of the divine myths be defended concerning 
Ilcot; av tic; xcov Sokoovtoov tcdv Geicov poGov anokoypaaixo onep 
The Gods being the causes of those that are bad . 
xooc; 0eoo<; axiaaGai xcov kockcov . 

Concerning The Theological Models that were discussed 
Ilepi xcov Geokoyuccov xoncov eipppevoov 
in The Second Book of The Republic . 
ev too 8eoxepco xpq IIokiTEiac;. 

355 

Among The Theological Models , which were explained in The Second Book of The Republic , 
P27 Ev xoic; Geokoyucoic; xoic; xonoiq , one; e£,ei|)pvev ev xco Seoxepco xpc; Ifokixeiaq , 

The First , The One The Gods set-forth , is Always from The Goodness 
10 npcoxov xov xcov Osoov 8KU0STOU cm xpc; ayaGoxpxoc; 

and it is for These alone that Selves are causes/responsible , 
koi xooxoov povcov aoxooc; amcopsvov, 

I mean for all Those that are Good , but not also for Their opposites ; 
ksyco mvxcov xcov ayaOcov , akk’ ooyi koi xcov evavucov : 
based upon/assuming The Self-Evident-Principle , that every God is Good . 
npokaPcov a£,icopa , ou 710 c; 9eo<; ayaGoc; . 

Socrates: (then I said) Accordingly then , on the one hand , This , would be One of The Laws 
Rep 380C 8' syco pv, xoivov psv Ooxoq av eip eiq xcov vopcov 

and Models/Outlines/Shapes/Characters concerning God , within which the speaker must speak 
xs koi xoncov nepi Geooq , ev co xooc; keyovxac; Sepoei ksyeiv 

and the poet compose ; that The God is not The Cause of everything , but of Those that are Good . 
koi xooc; noioovxac; 7ioieiv , xov 9eov pp amov navxcov akka xcov aya9cov . 

For whenever he says that ‘ The God is Good’, we must first bring this to mind ; 
yap oxav ksyp xov 9eov aya9ov, npcoxov ev- xooxo -voeiv, 
that he means Every God ; for the addition of the definite-article makes evident either 
15 oxi ksyei navxa 9sov: yap p npoaGeau; too apGpoo 8pkoi p 

that This is Unique according to Its Preeminence 
to povov Ka0’ onepoypv 

(as when we say , ‘ The Poet says’ , thus assigning this exceptional poet the highest status) , 
(coq oxav ksycopsv : o norpxpc; eircsv , anovepovxeq xooxo s£,aipexov xco aKpoxaxco), 

or else it reveals The Whole Multitude , 
p xo okov nkpGoc; , 

as when we say ; ‘ The Human-being is Rational’ , by adding the definite article instead of every . 
cocg oxav ksycopev : o avGpconoc; koyucoc; , npoaanxovxsc; xo aGpov avxi too navxog . 

Is it not the case then , that if indeed he says in this way that ‘The God is Good’ 

20 ookoov snemep ooxco : o Geoq ayaGoq, 

then he would either mean that The First God is Good , or else that Every God is Good . 
p av ksyoi xo npcoxov p navxa 9sov 


1 


However , it is evident from the conclusions drawn following these Logos’ 
akk’ Spkox aup7x:spaxvo|isvoc; psxa xauxa 

that he did not wish to hold-fast solely to these Models concerning The First God , 
on ou Pouksxax Kpaxsxv povou xouq xouxouq xutcooc; 7 ispx xoo npcoxou, 
because he says , that Each One of The Gods is The Most-Beautiful and Best as possible . 
oxx SKacrcoq xcov Oscov sgxxv Kakkxaxoq Kax apxaxoq sxq Suvapxv : 

Socrates: {Isaid) Accordingly then , it is also impossible , that God “should wish to alter” Self. 
Rep381C stprjv, apa Kax ASovaxov Osco sOsksxv akkoxouv auxov, 

But as it is likely , Each One of Selves , by Being , The Most-Beautiful and The Best that is 
akk , cot; soxks , SKaoxoq auxov ov xo Kakkxaxoc; Kax apxaxoc; sxq 

Possible , Eternally Abides , Absolutely-Simple In The Ideal-Form-Perfect of Self. 
Suvaxov asx psvsx anXcoq sv xp pop(|)p auxou. 

But it is also evident from those Self-Evident-Principles in Those Models 
25 8s Kax Spkox xouq a^xov sv xouxoxq xoiq xutcoxc; 

that poets write , whose Logos is not entirely about The First . 
roupxac; ypa())sxv , oxq o koyoc; soxx ouk navxoq rcspx xou npcoxou . 

If we are speaking Correctly , then this is the first Self-Evident-Principle that must be assumed ; 
sx sxTtopsv opOcoc; , ouv xouxo npcoxov a^xcopa kpnxsov : 

Every God Is Good . 

naq Qsoc, ayaOoq, 

The Oracles also Provide Testimony for This Self-Evident-Principle in which They censure 
xov koyxeov Kax papxopouvxov xo a£,xopaxx sv oxq axxxopsva 

the impiety of human-beings by declaring : (Chaldean Oracles Fragment 15) 
aosPsxav xov avOponov ijxpcnv: 

356 Does thou not know that Every God Is Good ? Ah laboring-mules , Sober-up ! 

P28 ouS’ siSoxsq oxx naq Osoq ayaOoq: a xakaspyox vp\|/axs. 

Then it is said in The Laws that there are Three Aspects that Characterize The Gods ; 

8 s sxpppsvov sv Nopoxq xpxov yapaKxppx^sxv xouc; Osouq, 

Goodness (Book 10 900D) 



Intuitive-Knowledge (90ID) Power (902C) 

Goodness , Power , Intuitive-Knowledge ; on the one hand , he grasps 
ayaOoxpxoq Suvapsoq yvposoq , psv kapPavsx 

the first through The First Model , 
xo Ttpcoxov Sxa xou 7ipcoxou XU7XOU , 
while on the other hand , the other two through The Second Model , 

5 8s xa Suo Sxa xou Ssuxspou, 

by saying that The Truth and The Immutability are in The Gods . 
ksycov xpv AkpOsxav Kax xpv apsxa|3kpaxav sxvax sv Osoxq . 
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For on the one hand , the first of these pertains to Intuitive-Knowledge , 
yap pev xo tootcov Tp yvcoaei , 

while on the other hand , the second pertains to Power . 

8 s xo 7tpocrr|Ksi xp Sovapei : 

Therefore , The Truth is indeed The Perfection of Intuitive-Knowledge , 
yoov p a^pOeia xe^eioxpc; xpc; yvcocrecoc;, 

while The Immutability /Impassivity/Changelessness is The Perfection of Power . 

8 s p arcaOeia xpc; Sovapecoc;. 

Therefore on the one hand , this is The First Self-Evident-Principle ; 

OUV psv TOOTO TO TCpCOXOV : 

while on the other hand , it has been assumed with a Certain Necessary Limiting-Condition . 
10 8s si^p7Txcu pexa xivoc; avayKouoo Siopiapoo 

for it was not simply stated that, ‘The God is Good’ 
yap oo a7fiuT>q eurev : o Oeoc; ayaOoc;, 
but rather that ‘The God Is Truly Good , 
akk’ oxi too ovxi ayaOoc;, 

which customarily separates That which Truly Is , from that which does not Truly exist, 
eicoOcoc; SiaoxeAAeiv xo ovxcoc; ano too pp ovxcoc; 

which on the one hand , Guards That One Unmixed with the opposite , 
xco pev (jmtaxxxeiv eK8vvo apiKxov upoc; xo svavxov , 

while on the other hand , this is said to be already filled-full of that which is inferior . 

Se tooto ^eyeiv pSp avanen^paOav too /eipovoc;. 

For That which is called Truly Life and Truly Intellect and Truly Beauty , 
yap Ka^si ovxcoc; ipopv Kai ovxcoc; voov , Kai Ka?Aoc;, 

are Those which in no way subsist with those that are opposite ; 

15 oic; ppSev ompxsi xcov avxiKeipsvcov, 

lifelessness , ignorance or ugliness . 
aCymac, avoiac; ava/ooc;: 

Whereas each of these that do not Truly exist, 

Se eicaaTov tootcov pp ovxcoc; 

are those which are mixed with something of those that are inferior . 
ovc; Goppepucxai u xcov x ei P OV(OV • 

Therefore Every God is Truly Good ; by Being In The Way of Ousia , According to The Good 
oov ixac; Oeoc; ovxcoc; ayaOoc;, oooicopevoc; Kaxa xo ayaOov 

and by not possessing The Good as That which subsequently/newly acquired 
Kai ook s%cov xo ayaOov 87UKxxpxov 

nor as a Habit!Disposition 
oo8’ coc; e^iv 

(for That which is Good in this way , Participates of The Good , but is not Truly Good) 
(yap xo ayaOov ooxcoc; pexea/ev too ayaOoo <ov> oo xco ovxi ayaOov) 

Accordingly then The Hyparxis According to Self is that The God Is Good , 

20 apa xpv onap^iv Kax’ aoxpv o Oeoc; ayaOoc;, 

According to That which Is also Divine , not something else than Being ; consequently Good , 
KaO’ o 8Gxiv Kai Oeoc;, ook xi a Xko cov, eixa ayaOoc;, 

but The-Good-Self , just as The First Self , The-Good . 
akU aoxoayaOoc; , coanep xo npcoxov aoxo xayaOov . 
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Therefore , from these , One Self-Evident-Principle has been assumed , then it is split into 
oov Tooxoo svoq a^xcopaxoq kpbOsvToq 8 ’ ayx^ovxax 

two arguments , through which it is shown that on the one hand , Every God Is The Cause 
800 aukkoyxapox, Si’ cov SsiKvoiai psv nag Qsoq axuoq 

of those that are good , but that on the other hand , of none of those that are bad/defective . 
ayaOcov , 8 s ooSsvoq kcxkoo , 

And so on the one hand , this argument proceeds in this way ; 

25 kou psv ooxoq 7 iposujiv ucoaSs: 

I. Every God Is Truly Good . 
naq Qsoq too ovu ayaOoq : 

2. Nothing That Is Truly Good is harmful. 
ooSsv no ovu ayaOov pkaPspov : 

3. That which does not harm is not harmful. 

to 00 P^anisi pp pkaPspov : 

4. That which does nothing wrong is The Cause of none of those that are defective/bad . 

TO 7XOIOOV ppSsV KOKOV SOU OUTIOV OuSsVOq TCOV KfXKOOV : 

.'.Accordingly then , Every God Is The Cause of none of those that are defective/bad/sick . 
apa naq Qsoq scmv amoq ooSsvoq tcov kokcov 

In which there must first be seen , that the term ‘nothing’ and the term ‘none’ 
sv oxq sksivo Ssi npcoxov siSsvai, ou to ouSsv koi to ooSsvoq 
have been assumed as part of the premise , and as part of the predicate ; 

30 sikp7uax coq pspoq rpq Trpoxaascoq Kax too Kaxpyopoopsvoo : 

for otherwise the subject could not also have the Pre-Limiting-Condition of ‘every’. 

P29 yap o 07ioKsxpsvoq av 00 Kai sxysv to TxpocrSxopiopov naq . 

Next, that while all these premises appear to be negations , 

871810’ OTi 7iaoai Sookoogiv sivai a7io(t)omKai 

except for one , by conversion they are affirmations : 

7 xkpv piaq sk psxaOsoscoq oooai Kaxabaosxq : 

Thus it is clear that their subsequent order always assumes the subject terms with the negation . 
8 s Spkoocn ai siqpq asi kapPavoooax xa orcoKeipsva psxa rpq a 7 ro(|)aoscoq. 

Then of The Formidable Contemplative Forms of Logos , Observe 
5 8 s tcov sppeopsveov Oscopppaxcov koyiKcov opa 

both The Realities/Real-Ideas and Their Connection with the premises . 

Kai to 7ipaypaTsio)8sq Kai xpv aovsysiav tcov kpppaxcov . 

‘Every God Is Truly Good’; The Self-Evident-Truth of this argument; 
naq Osoq xco ovu ayaOoq : a£,icopa tootoo : 

‘That which Is Truly Good is not harmful’ . 
to tco ovxi ayaOov souv 00 pkaPspov . 

For if That which Is Truly Good , Possesses Ousia in Its Good 
yap sx ooaxcoxax sv xco ayaOco 

and is not good in some particular!certain way (for it was assumed to be Truly Good) , 

Kax sgtxv pp ayaOov rcp (yap sxkp 7 txai xco ovu ayaOov), 

then That which Is Truly Good does not have the capacity/potential of being harmful . 

ouk sysx xpv Sovapiv xpv pka 7 xxxKpv. 

For by possessing this potential, it would have a share of the opposite defective condition 
10 yap syov xaoxpv av psxsyox too svavuou 
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and would no longer be Truly Good ; 
kou av ookst’ svp xco ovxv ayaGov : 
for there is no other aspect that participates of Its opposite , 
yap oo8s aAAo xv xcov psxsyovxcov xoo svavxvoo . 

for That which is Truly Beautiful has no share of that which is ugly 
yap xo xco ovxv KaAov oo psxoyov xoo avcrypoo 

neither according to Its Power/Potential nor according to Its Energy/Activity , 
r| Kaxa Sovapvv p vcax’ svspysvav , 

if indeed we have correctly Delimited That which Truly Is and that which is not Truly . 
sutsp opGcoc; Svcopvcrcav xo ovxcoq Kav pp ovxcoq. 

Therefore That which is Truly Good , cannot possibly be harmful for this reason ; 

oov xo xco ovxv ayaGov , ovov xpv pAarcxvKpv <Svoxv> , 

since It does not have the potential/capacity/power that is opposed to The Good , 

15 8 ’ ook sysv xpv Sovapvv xoo svavxvoo xco ayaGco, 

through this , It is not harmful. 

Sva xooxo scrxv ook pAaPspov . 

For he says (at 379B) ‘Since that which is not harmful in no way harms’ . 
bpcnv , 8s xo ov pp PAaPspov ooSapcoq pAawxsv. 

Adeimantos: (he said) Rightly so , but surely then in regards to this Self ; 

sbp , OpGcoq , aAA’ Sp 7vspv xooxo aoxo, 

what should Its Models/Patterns/Types/Characteristics of Theology (Logos’ of God) be ? 
xvvsq av ov xo7tov GsoAoyvaq svev; 

Socrates: (then I said) In the following way somehow ; The Character of The God must always , 
8 ' syco pv, TovovSs nov xvvsq o Gsoq asv 

be Attributed , without a doubt, such as that which Self happens to Be , whether the poetry 
anoSoxsov Spwoo ovoq cov aoxov xoyyavev sav xs 7iovp 

be composed in epic or in lyric or in a tragic vnode . 
sv swam sav xs sv psAsavv sav xs sv xvq xpaycoSva . 

Adei: Yes , that vnust be the case . (Asv yap .) 

Soc: Is it not the case then , that any attribute which is indeed Attributed to God , 

379B Oukouv o ys Gsoq 

Is Trulylln Reality Good , and hence , It vnust necessarily be Attributed/Spoken in this way ? 

xco ovxv ayaGoq xs Kav Askxsov ooxcoq; 

Adei: What then ? (Tv ppv ;) 

Soc: But certainly , nothing that is indeed Good is harmful, is it ? 

AAAa ppv ooSsv ys xcov ayaGcov pkaPspov , p yap ; 

Adei: It does not appear so to me . (Oo Soksv pov.) 

Soc: Take notice then , can That which is not harmful, do harm ? 

Ap' oov o pp pAaPspov, pAanxsv; 

Adei: Not in any way ! (OoSapcoq .) 

Soc: Therefore , can That which does no harm , do anything wrong ? 

8 s O pp pAanxsv , novsv xv KaKov; 

Adei: Not this either .(OoSs xooxo .) 

Soc: Therefore , can That which does no wrong , indeed be the cause of any defect ? 

8 s av O tcovsv ppSsv KaKov, ys svp avxvov xvvoq KaKoo ; 

Adei: How could it ? (ffcoc; yap ;) 
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Soc: What follows then ? Must The Good be Beneficial/Useful ? 

Tv 8s; to ayaGov coiJvsZvpov; 

Adei: Yes . (Nav.) 

Soc: Accordingly then , is It The Cause of Success/Prosperity/Well-being/Good-Deeds ? 

apa Amov su7vpayvaq ; 

Adei: Yes . (Nav.) 

Soc: Accordingly then , The Good is indeed The Cause , not of all, but on the one hand , 
apa to ayaGov ys avuov Odk TtavTcov, aZZa psv 

of Those that have to be Good , but on the other hand, blameless of those that are defective . 

tcov syovTcov 80 8e avavrvov tcov KaKcov. 

Adei: {he said) Absolutely so ! (sdp, navTsZcoq y’ .) 

Soc: {then I said) It follows then , that The God , by Virtue of Being Good , could not be 
379C 8' syco pv, apa o Geoq 87 revSri ayaGoq av OuS' err) 

the cause of all, as the many say , but on the one hand , The Cause of Few for human-beings , 
avTvoq navTcov , cot; ov tcoZZov Zsyooavv , aXk' psv avuoq okvycov tovc; avGpamovq , 

but on the other hand , blameless of many ; for The Good are much Fewer for us than the bad ; 

Se avavTvoq woZZcov : yap Tayara nohv skaTTCo ppvv tcov KaKcov : 

Hence , on the one hand , no other , vnust be assumed as The Cause of The Good , but on the 
Kav psv ooSeva aZZov avnareov tcov ayaGcov, 

other hand , we vnust search for something other than causes for defects , but not The God . 

8s Ssv (^r|Tsvv axxa a/A’ Ta avrva tcov KaKcov, a/A’ oo tov Geov . 

Adei: {he said) Thine Logos appears most True to vne . 

s4>ri , Zsysvv Soksvc; AZpGsoTaTa pov . 

Soc: {then I said) Accordingly then , one vnust not accept, neither from Homer nor from 
379D 8’ syco pv, apa Ook awoSeKTSov outs Opppou out’ 

any other poet, the same error about The Gods , and thoughtlessly miss the mark 
aZZoo 7vovr|Toi) Tpv TaoTpv apaprvav wspv tooc; Gsooq Kav avopTcoq apapravovToc; 
by saying that, 
ksyovTOq coq 

two jars lie-stored, sealed-in-wax on the floor in the palace of Zeus , 

Sovav tuGov KaraKevarav Kppcov ooSsv sv Avoq, 

the one , filled-full of Goods , but the other , of that which brings misery . 
o psv sp7rksvov saGkcov, aoTap(aTap) o Sevkcov : 

And to whomsoever, on the one hand, Zeus may mix and give of both, 

Kav co psv o Zsoq av pv£,ac; Sco apdoTspcov, 

surely one meets with that which is bad at one time, but with the Good at another, 
ys ts psv KopsTav o KaKco akkors, 8' saGkco akkors, 

but for whomsoever He may not, but gives of the other unmixed, 

8' co av pp akk' Ta STspa aKpaTa, 

in that case, a wrong hunger drives him ; throughout the lower regions ; 

8s tov KaKp PooPpcooTvc; skaovsv 8vav srcv yGova : 

IIILIAD XXIV 527-532 

Nor must we accept Zeus as the dispenser to us as 
379E ooS’ Zsoq coq Tapvaq ppvv 

having wrought both good and bad. 

TSTOKTav ts ayaGcov ts KaKcov . 
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Therefore , in what way are these set-apart ? 
oov xivi xauxa SvsaxpKsv ; 

Or does the former one remove the power (of harming) , 
r| to npoxspov xo psv absvksv xpv Suvapvv , 

while this latter one proceeds even further to remove the opposite energy/activity . 

8 s tooto mpvovxot; too nohhov xpv svavxvav svspysvav. 

For ‘harmful’ thus means , that which has the potential power to do harm , 

20 yap pkaPspov 8s ksysxav, p Sovapsvov pka^xsw 

even if it does not actually harm , while its activity is actual harm . 

Kav pp P^anxp , 8s xo svspyoov pSp pkawTov . 

Therefore in as much as That which is able to be heated differs from That which heats , 
oov p xo OsppavxvKov Svaijvspsv Kav xo Osppavvov, 

in this way also is that which is harmful set-apart from that which harms . 
xaoxp Kav xo pkaPspov SvsaxpKsv xo pkanxov. 

Therefore it is clear that in all such cases that, 

8 s Spkov sksvvo sv men xovq xovooxot; oxv , 

on the one hand , that which is actual/energized/active is also capable/has potential-power , 
psv xo svspyoov Kav Sovaxav , 

while on the other hand , that which has potential-power/is capable is not necessarily actual. 

8 s xo Sovapsvov ook s£, avayKpq svspysv: 

So that if something does hann , then it is also harmful, but certainly not the other way round 
25 coax’ sv xv (3ka7rxsv, Kav pka[3spov, psvxov oo avamkvv. 

Therefore by converting with negation it assumes that, That which is not harmful 
oov avxvaxps\|/aq aov avxvOsasv skaPsv oxv, xo pp pkaPspov 

in no way harms . Therefore ‘That which does no harm’ he says ; ‘can do no wrong’, 
ooSapeoq pkaTtxsv. 8s xo pp pka|7n:ov , bpcnv , rcovsv ooSsv kokov : 

for these statements are made Equal to each other , 
yap xaoxa s^vaai^sv akkpkovq, 

and if anything does harm , then it gives something bad to that which is being harmed . 
Kav sv xv pkawTsv , SvScoav xv KaKov xco P^anxopsvco, 

and if anything does harm , then it harms that which undergoes/experiences the harm . 

30 Kav sv xv 7vovsv KaKov, pkawTsv xo mayov 

Then because this is True , one could grasp from this definition of harm ; 

P30 8s oxv xooxo akpOsq, av kaPovq sk too opoo xpq pkaPpq: 

-for this was defined in The First Book (335B)- 
yap copvaaxo sv xco 7tpcoxco 

The Outline/Model of Justice Becomes Apparent 

Socrates: 9 {then I said) Is it Just then , for The Just Person to harm any human being at all 
8 ' syco pv , Eaxvv Kav apa , SvKavoo avSpoq pkanrsw ovxvvoov avOpconcov ; 
Polemarchus: (he said) Of course it is , surely , one must do harm to the worthless and enemies 
scpp , mvo ys Kav, ys Ssv pkanxsvv xouc; mvppouc; xs Kav syGpouc; 
Soc: But when horses are injured ; do they become better or worse ? 

8 ' vtvtcov Bka7ixopsvov yvyvovxav Pskxvouc; p ysvpouq ; 

Pol: They become worse . (Xsvpooq .) 

Soc: According to The Excellence/Virtue of dogs, or according to The Excellence of horses ? 
Apa svq xpv apsxpv xcov kdvoov , p svq xpv xcov nuicov; 




Pol: According to The Excellence of horses . 

Eiq TT|V TGOV V7X7ICOV. 

Soc: Take notice then , when dogs are injured , do they become worse in The Excellence 
Ap’ ouv kou Koveq pka7xxopevov yeyvovxav yevpooc; eve; xpv 
of dogs , but not according to The Excellence of horses ? 
xcov kokcov , akk' ook siq xpv apexpv xcov v7T7xcov ; 

Pol: Necessarily . (AvayKp .) 

Soc: But what about human beings , O companion , are we not to say in the same way , 

335C Ss AvOpcemooc; , co exavpe, gp (|)®P SV ooxco, 

that they become worse according to human Excellence , when they are injured ? 

yvyveoGav yevpooc; eve; xpv avGpamevav apexpv pka7ixo|aevooc; ; 

Pol: Very much so . (Ifavu pev ouv .) 

Soc: Then , is not Justice/Righteousness/Fairness , a human Excellence/Virtue ? 

Akk’ ook p SvKavoaovp avGpco7xeva apexp ; 

Pol: That is also necessary . (xoux’ Kou avayKp .) 

Soc: Accordingly then , O friend , those who are harmed , according to The Excellence 
apa , co dike, xooc; pkaTtxopevooe; , Kav 

of human beings , must necessarily become more unjust . 
xcov avGpconcov avayKp yvyveoGav aSuccoxepooc; . 

Pol: It is likely . (Eovksv .) 

Soc: Take notice then . Is it possible for those who are musical , to make one unmusical , 

Ap’ oov Sovavxav oi pooovkov 7tovevv apooaooc; 

by means of Music ? (xp poooiKp ;) 

Pol: That is impossible . (ASovaxov .) 

Soc: Then is it possible , for horsemen to make bad horsemen , by means of Horsemanship ? 

Akka ov 1717X01 ai()V7X7xooc; xp i7X7UKp ; 

Pol: It is not. (eaxcv Ook .) 

Soc: Then is it indeed possible , for The Just to make one unjust , by means of Righteousness ? 
335D Akka Sp oi Sucavov abiKooc; xp SiKaioouvp ; 

or in general, can The Good , make one bad , by means of Excellence ? 
p ^okkppbpv Kav ov ayaGov KaKouq apexp ; 

Pol: It is then , impossible . (Akka aSovaxov.) 

Soc: For it is not the work!activity!energy of Heat to cool , I suspect, but the opposite ? 

yap Oo spyov Gsppoxpc; vj/oysw , ovpav, akk’ xoo evavxvoo . 

Pol: Yes . (Nav.) 

Soc: Neither is it the work of the dry to make things wet , but the opposite . 

OuSs ^ppoxpxoq oypavvsvv , akka xoo evavxvoo. 

Pol: Entirely so . (Ilavo ye .) 

Soc: Nor surely then , is it the work of The Good to injure , but the opposite , to Benefit ? 

OoSe Sp xoo ayaGoo pka7xxevv , akka xoo evavxvoo 

Pol: So it has covne to light. (Oavvexav.) 

Soc: But The Just Person is indeed Good ? 

Se O SvKavoq ye ayaOoq ; 

Pol: Entirely so . (Ilavo ye.) 

Soc: Accordingly then , it is not the work of The Just to do harm , O Polemarchos , 
apa Ook epyov xoo Sucavoo pka7xxevv , co flokepapye , 
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neither to a friend nor to anyone else , but of Their opposite ; of the unjust person . 

outs ()h^ ov out’ ouSsva akkov , akka too svavuou , too aSvicoo . 

Pol: (he said) You appear to me , to speak the absolute Truth , O Socrates. 

si|)r|, Soksvc; pov k sysvv Tcavxarcaai akpOp, co IcoKpaTsq. 

Soc: Accordingly then , if anyone says it is ‘just’ to give back what is owed to everyone , 

335E apa Ev Tvq bpcn svvav Sikouov awoSvSovav Ta obsvkopsva SKaarco , 

surely then if he thinks this by Self, that on the one hand , injury is owed from ‘the just man’, 

8rj vosv tooto auTco, 8s psv pkaPpv obsvksaOav napa too Sikouoo avSpoq 

to their enemies , but on the other hand , benefit is owed to their friends , then the one who said 
toic; syOpovc;, 8s cobsksvav tovc; , o surcov 

this was not wise ; for he did not speak The Truth , since it has been shown by us , that to injure 
xavxa pv ook aoijvoc;: yap oo sksysv akpOp : yap sijvavp ppvv pka^Tsw 
anyone , is never in any way Just . 
ooSsva ov ouSapoo Saratov. 

Pol: (to which then , he said) I agree . (oq 8’ p , luyycopco .) 

Soc: (then I said) Accordingly then , we shall fight, Thou and I in common , 

8' syco pv , apa MayoupsOa , an ts vcav syco Kotvp , 

if anyone says that Self has been said either by Simonides , or Bias , or Pittacus , 
sav Tvq bh otoTO stppKsvat p IvpcovvSpv p Btavra p EtiTTaKov 
or any other of the wise and blessed men . 
p tiv’ akkov tcov aodcov ts Kai paKapvcov avSpcov . 

Pol: (he said) Then , I at least am ready , to take part in common of this battle . 
sbp , ouv Eycoy’ sipi STOipoq koivcovsvv rpq paypq. 

that harm is making anything whatsoever worse by Its Innate / Characteristic Excellence . 
pkaPpv swat 7Toioocrav otvoov yetpov svq Tpv otKsvav Tpv apsrpv . 

But if anything makes anything worse, then it is clear that it wrongs that which is being harmed. 
8s sv tcoisi yevpov, Spkov oti kokovsi to pkanTopsvov. 

Accordingly then , if Something in no way at all harms , 
apa sv tv ppSapeoc; pkansv, 

then It makes nothing worse by Its Innate Excellence . 

5 tvovsv ooSsv ysvpov svq Tpv ovKsvav apsTpv : 

but if It makes nothing worse by Its Innate Excellence , 
sv 7TOVSV ppSsv ysvpov svq Tpv ovKsvav apsTpv , 
then It harms none of The All . 

Kavcuvsv ooSsv tcov wavTcov : 

< but if It harms none of The All > , then It makes nothing at all bad . 

< sv KaKovsv ppSsv tcov navTcov > , 7vovsv ooSsvv TV KOKOV . 

For that which does something wrong , harms the recipient, and on the one hand 
yap to 7TOVOOV tv kxxkov vcaKuvsv to Ssyopsvov, vcav psv 

it is likely that these terms convert; that which harms and that which does wrong . 
sovksv Taora avTvaTpsdsvv, to pkanTsvv Kav to novsvv KaKov : 
Whereas the one vnust be referred to that which passively undergoes/receives the share , 

10 akka to psv cot; avabspsoOav npoq to psTsyopsvov 

while the other vnust be referred to that which actively undergoes/gives the share , 
to 8s coq 7vpoq to psTsyov . 
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for that which the recipient undergoes is wrong , whereas this one is not harmed , 
yap xo psxsyopsvov sou koikov , 8s xooxo oo |3ka7xxsxax, 

but rather , that one in which this harm/bad/defect exists (Apology 30C-D) , 
akk’ sksxvo sv co xooxo sgxxv, 

so that on the one hand it hanns the subject (not the object) , 
cooxe psv pka7xxsx xo 07XOKsxpsvov , 

since on the other hand , that does harm to the subject in which it exists ; such as 
8e xo 7X0181 KaKov xco sv o7XOKsxpsvco : ovov 

on the one hand , if something makes an illness , it is not the illness that is harmed , 
psv xx 7XOVSX vogov , oo xr)v vogov pka7xxsx 

but rather on the other hand , that which carries/bears/has the illness . 
akka 8s xo kaPov xpv vogov . 

Therefore , since it is nothing separable/set-apart from those that are bad , 

15 oov S7XSV ouSsv ycopxoxov XCOV KaKCOV , 

then it is entirely in another (not In Self) , thus it is clear that 
akk’ navxcoc, sv akkoo , Spkov oxv 

everything that does anything wrong , harms any subject that exists prior to the defect . 
nav xo 7xovoov xv kcxkov pka7xxsx xv 07XOKsxpsvov 7tpoxspov XCO KOCKCO . 

Sun-Fire : In Self 
Light : Of Self 
Air : C Self and o another 
Water : of another 
Earth : another 

Therefore , by saying that That which is not harmful does nothing wrong , 
oov ksyeov xo pp pka7xxov 7xoisiv ppSsv kcxkov 

he assumes this on the basis that no Subject is made worse , 
xoo kapPavsx sk ppSsv o7toKsvpsvov SiaxiOsvou ysxpov 
nor does It make any disposition in Self contrary to nature . 
ppSs 7xovsvv SiaOsow sv auxco 7tapa doow. 

Socrates: 23 Thou are doing well indeed . Then please me further and tell me the following ; 

go 7xovcov Eo ys : akka yapioax Sp Kax ksys pox xoSs : 
does thou think that either a city , or an army , or a gang of robbers or thieves , or any other 
av Soksxc; p 7xokiv p Gxpaxo7xs8ov p kpoxaq p Kks7xxaq p xx akko 

body of men ; as many as set out upon some unjust purpose in common , would be 
sOvoq , ooa spysxax S7xx xx aSxKcoc; Koxvp , av 

able to achieve any objective , if they would deal unjustly/unfairly with each other ? 

SovaoOai xx 7xpa£,ax , sx aSxicoxsv akkpkooq ; 

Thrasymachos: (to which then , he said) Not in any way . 

oq 8' p, Oo Spxa . 

Soc: What if they did not deal unfairly with one another ? Would they be more likely then ? 
351D Tx sx pp aSxicoxsv ; oo pakkov 8s ; 

Thras: Entirely so . (Ilavo ys .) 

Soc: For I suspect faction and hate and strife among themselves , are indeed produced by 
yap 7xoo Ixaosxc; Kax pxop Kax payaq sv akkpkoxq p ys 7xapsysx 
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injustice , O Thrasymachos , but Likeness-of-mind and Friendship by Righteousness , or not? 
aSvKva , co ©paaopays , 8s opovovav kou ((nkvav p SvKavoaovp : p yap ; 
Thras: {to which then , he said) Let it be so , in order that I may not disagree with thee . 

oq 8' p, Eoxco , vva pp Svai))spcopav aov. 

Soc: But thou are indeed doing well, O best of men . Then tell me the following . 

AAA' go ys tcovcov so , co apvoxs , 8s ksys pov io8s: 

Accordingly then , if this is the work of injustice ; to implant hatred wherever it may exit, 
apa sv tooto spyov aSvoac;, spwovsvv pvaoq owoo av svp , 
then will not its presence , both among free men and slaves , make them hate one another , 
oo syyvyvopsvp kou sv sksoGspovq xs kou Sookovq wovposv piosiv akkpkooq 
and form factions and be unable to act with each other in common ? 
kou oxaava^svv kou svvav aSovaxooq wpaxxsvv psx' akkpkcov Koivp ; 

Thras: Entirely so . (Ifocvo ys .) 

Soc: What follows then ? If injustice is found among Two , will they not 
351E Tv 8s ; av syysvpxav sv Snow soovxav oo 

be at variance and hate and be enemies , both to each other and to those who are Just ? 
Svovoovxav(Svait)spco) Kav pvopooooi Kai s/Gpov xs akkpkovq Kav xou; SvKavovq ; 

Thras: {he said) They will .(s<t>p , Eoovxai.) 

Soc: Then what if injustice does come to exist in One person , O wonderful one , surely then 
8 s Eav aSvKia Sp syysvpxav sv svv , co Oaopaovs , pcov 

will injustice lose the power of self ; or will injustice keep the power of self, undiminished ? 
pp awoksv xpv Sovapvv auxpq, p s£,sv ooSsv pxxov; 

Thras: {he said) let the power of self remain undiminished . 

sbp, sxsxeo MpSsv pxxov. 

Soc: Is it not the case then , that such as this appears to be the kind of power injustice has ; 

Ookoov xovavSs bouvsxav xpv xvva Sovapvv s%oooa, 

such that, wherever injustice vnay come to exist, whether in a city or race or army or 
ovov co av syysvpxav, svxs xvvv woksv svxs ysvsv svxs axpaxowsSco svxs 

anything else , first of all, injustice makes it powerless to act in accord with Self , because of 
352A oxcooov akkco , Ttpcoxov psv tvovsw aoxo aSovaxov wpaxxsvv ps9' aoxoo Sva 

factions and differences , next then , it is an enemy both to itself and to every opponent , and 
xo oxaova^svv Kav Svai|)£pso9av, sxv 8' svvav syGpov xs saoxco Kav xco wavxv svavxvco Kav 
to The Just. Is it not in this way ? 
xco Sucavco ; ooy ooxcoq ; 

Thras: It is entirely so . (Ifavo ys .) 

Soc: And certainly , in One person , I believe , injustice will work all these defects 
Kav Sp sv svv , ovpav, spya^saGav wavxa xaoxa 
which that very nature makes that person endure/experience/undergo ; first on the one hand , 
awsp TCspboKsv wovposv svoooa , 7ipcoxov psv 

injustice will make Self powerless to act/perform Its duty , by being in a state of rebellion 
wovposv aoxov aSovaxov wpaxxsvv oxaova^ovxa 

and not of One-mind : Self with Itself ; next on the other hand , it will make Self an enemy both 
Kav ooy opovooovxa aoxov saoxco , swsvxa sxGpov Kav 

to Itself and to Those who are Just ; is that not so ? 
saoxco Kav xovq SvKavoq ; p yap ; 

Thras: Yes . (Nav.) 
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Soc: But The Gods , O Friend , are indeed also Just ? 

352B 8s ov Gsov , co <)nks , svavv y’ kou Avxavov; 

Thras: (he said) Let Them be So . 
sbp, Eaxcoaav . 

Soc: Accordingly then , the unjust person will also be an enemy to The Gods , 
apa o aSvKoq saxai Kav syGpoq Gsovq 

O Thrasymachos , while The Just Person , will be a Friend to The Gods . 
co ©paaopays, 8s o aSvKoq (Ju^oc; 

Thras: (he said) Confidently , feast-well of The Logos ; 

si|)r|, Oappcov , Eocoyoo xoo koyoo : 

for I at least, shall not oppose thee , in order that I may not be hated by Those Present . 
yap syeoys oo svavxvroaopav aov, iva pp ansyOcopav xovaSs. 

Soc: (then I said) Come then , and fill me up with the remainder of the feast by answering 
S’ syeo pv , I9v Sp , Kav arco7tkpp©aov pov xa Xoma xpq saxvaaseoq a7XOKpvvopsvoc; 
just as you are now doing . For on the one hand , we say that The Just have come to Light to be 
352C coansp vov Kav . yap psv (t) a h ev oxv ov Sucavov i|) aivoVTav 

more-skilful/wiser and stronger and able to act more-effectively with each other , 
aobcoxspov Kav apsvvooq Kav ovov xs npaxxsvv Sovaxcoxepov psx’akkpkcov , 
while we also say , that the unjust are ever yet to accomplish anything in a vigorous way 
alia Sp Kav aSucooc; ovxaq rcccmoxs Jtpa^av xv sppcopsvcoq 

in common with each other , and speaking of which , this which we say is not altogether True ; 

Kovvp psx’ akkpkcov , Kav out; xouxo ksyopsv oo mvxamavv akpGsq : 

for if they were absolutely unjust they could not have abstained from being unjust to each other , 
yap KopvSp av oo ansvyovrolansya)) ovxsq aSvKov akkpkcov, 

thus it is clear that some degree of Justice existed in Selves , which made them abstain from 
alia Spkov oxv xvq Sucavoaovp svpv auxovq, p snovsv ppxov si))' 
wronging both each other as well as those of their group , at the same time , by means of which 
aSvKsvv Kav akkpkooq ys Kav ooq psaav apa , Sv’ pv 

they accomplished as much as they accomplished . Thus they were unjustly impelled onward 
S7ipa£,av a S7tpa£,av . 8s aSuaa copppaav 

by being semz- wicked in their injustice , since w7?o/e-villains , and those perfectly - unjust 
352D ovxsq ppvpoyGppov S7U xa aSvKva , snsv ys ov 7tap7xovppov Kav xskscoc; aSvKov 
are also perfectly-powerless to act at all. Thus , on the one hand , I learn , that these Ideas 
svav Kav xskseoq aSovaxov npaxxsvv : oov psv , pavGavco, oxv xaoxa 

have these Qualities , in this way , but not in the way that thou set-down at first. While on the 
sysv ooxcoq , all! ooy coq an sxvGsao npcoxov. 

other hand , one must examine , if The Just both possess a Better Life than the unjust , and are 
8 s okstcxsov sv ov Svxavov Kav apsvvov i^coavv xcov aSvKcov svavv 

also More-Spiritually-Sound ; the very Disposition , they thus came to Light to possess already , 
Kav suSavpovsaxspov, 07xsp psv oov i|) aivoVTai Koa vuv > 

as it indeed appears to me , from the arguments which we stated - that which we proposed (347E) 
©q ys Soksv pov, s£, ©v svppKapsv : xo 7tpoo9sps0a 

to consider at a later time - but nevertheless , one must examine it, even Better/more carefully ; 
aKs\|/aa0av oaxspov , 8' op©i; okstcxsov sxv |3skxvov 

For This Logos concerns no mere happenstance , but concerns in what way one must Live . 
yap o loyoq nspv oo xoo s7uxoyovxoc;, alia 7xspv xoo ovxvva xponov ypp ^pv . 
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And in this way there is a difference between the terms of this premise . 

20 kou ouxeoc; svgv Svabspovxsc; ov opov xpq xaoxpq npoxaascoc;. 

Surely then That which does nothing wrong , he says , is not the cause for any of the defects . 
Sr| 8 s To xcovouv ppSsv kcxkov , > ecm 008 - avxvov -svoq xcov KaKcov . 

For if It is the Cause of anything , then It would have to possess the Power to do wrong , 
yap sv sgxvv avxvov xvvoq, av syov Suvapvv tcovsw kokov , 

so that at some time It will possess its corresponding Actuality/Energy . 

©oxs tcoxs s£,sv xovaoxriv svspysvav : 

Therefore if we give/posit/attribute that which is in-a-Potential-state as already being Actual , 
oov sav 0©psv xo Suvapsvov ©q pSp svspyoov, 

then there will be that which is ‘the cause’ for some wrong by doing some harm , 

25 saxav xo avxvov xvvoq x©v kok©v novouv xv kokov , 

from which it results that That which does absolutely no wrong , does something wrong ! 
s£, ©v oupPavvsv xo wovouv ppSap©q kxxkov tcovouv xv kokov . 

But this impossibility did not result from the hypothesis that was assumed ; 

8 s xouxo xo aSuvaxov ouk pKo^ouOposv xp utcoOsgsv xp /axPouop 
that that which is in-a-Potential-state , is already something Actual 
xo Suvapsvov pSp xv svspyoov 

(for that which is ivnpossible does not follow from that which is possible) , 

(yap aSuvaxov ouk oko^ouOsv Sovax© ), 

but rather , since That which does absolutely no wrong 
oXka x© xo 7 TOVOOV ppSap©q kokov 

was said to be ‘the cause’ of something harmful/wrong/defective . 
sursv avxvov xvvoq KaKOU . 

Accordingly then , it is True that This is ‘the cause’ of none of the defects . 

30 apa aLpOsq xouxo svvav avxvov ppSsvoq x©v kok©v . 

Therefore on the one hand , this argument leads to the conclusion that Every God is The Cause 
P31 ouv psv ooxoq o ouAAoyvopoc; auvaysv 7 tavxa Osov svvav avxvov 

of no defect/wrong . On the other hand , the argument which follows after this , unfolds that 
ppSsvoq KaKou . 8 s O s 7 xopsvoc; xoux© Ssvkvusv 

Every God is solely The Cause of the Good , through terms that are opposite 
navxa Osov svvav pov©v avxvov ayaOrov , Sva x©v avxvKsvpsvrov 
to the previous ones ; in which their negations were assumed . They also have the correct order ; 
5 xovq svpppsvovq , ©v xaq a7xoi|)aosvc; s^apPavsv. Kav syouav opOpv xa^vv, 
since the first removes the worse from The Gods , while the second adds The Better . 

|isv xov npoxspov adautouvxa xo ysvpov ano x©v 0s©v, 5s xov Ssuxspov npoaxvOsvxa xo Kpsvxxov . 
For it would not be Advantageous for The Gods to be that which is not the cause of defects 
yap ooSs pv n^sovsKxppa x©v 0s©v svvav xo pp avxvouq KaK©v 

(for neither is the goat-stag ) , but by being The Cause of All Those that are Good . 

357 (yap ooSs o xpays^adoq), aXka umpysw xo avxvouq navxrov aya0©v . 

Therefore , the following is The Second Logos/Argument . 

10 ouv xovoaSs sgxw o Ssuxspoq Xoyoq. 

1) Every God Is Truly Good . 2) That which Is Truly Good Is Solely Beneficial . 

7 xaq Osoq x© ovxv ayaOoq : xo x© ovxv ayaOov pov©q ©bs/apov . 

For this is opposed to that which is harmful, by signifying A Beneficial Power , 
yap xouxo avxvKsvxav x© P?ax,psp© , oppavvov ©bs^pxvKpv Suvapvv . 
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For that which is Beneficial is one , and That which is Benefiting is another . 
yap to eodsAxpov aAAo Kax to eodsAoov aAAo : 

For that which is nutritious is beneficial but not Actually . 
yap to cxxuov eodsAxpov K av pr| svspyouv. 

For this reason , it is also possible to go on to the next step . 

Sxo Kax Sovarov snayexv s£,r|c;: 

3) Therefore That which is Solely Beneficial Solely Benefits . 

15 8s to poveot; eoiJxsAxpov poveot; eodsAsx : 

For surely then It does not harm , by Being Solely Beneficial . 
yap 8r| ou pAanTsx ov poveot; eodsAipov 

Therefore It Is Wholly/Universally not harmful. 

8 s oAeot; ouS’ pAaPspov, 

Nor in turn will it ever be possible that Self will not Benefit , 
ouS’ au pr|5s- Sovarov auro -tcots eodsAsxv : 
for that which is potentially-possible accepts/admits/allows coming to be . 
yap to Sovarov evSe/srav ysvsoOax. 

Therefore if this were assumed to happen , then it will happen that 
oov sav Arp|)9r| ysyovoc;, sarav 

that which never benefits , will benefit at some time , which is impossible . 
to priSsnors eoAsAoov, eoAsAoov tcots , onsp aSovarov. 

But this is not the case because of the assumption/hypothesis (3) , 

Se tooto oo Sxa rpv onoGemv, 

but because we assumed that That which has Potential-Power to Benefit will never benefit . 
20 a A. a’ ou sOspsOa to Sovarov eoijxsAsxv pr|Ss7TOTS eoAsAoov. 

4) But certainly That which Solely Benefits , Does Solely Good . 
aAAa ppv to poveot; eoAsAoov 7:oxex poveot; ayaOa : 

For to have the potential-power to harm would be to do something that is harmful , 
yap PAanrox av Kax 7ioxoov rx rcov Kaxcov, 

but It has been assumed to Solely Benefit . 

5s Ksxrax poveot; eoiJxsAsxv. 

And in turn one must See the Difference between these two terms , 

Kax naAxv xarsov rpv Sxaijxopav rcov tootcov Soo opcov , 
since the one refers to Its Activity/Energy towards The Subject , 
orx to psv avaijxepsx rpv svspysxav npoq to OTtoKsxpsvov , 
while the other refers doing- good to those that belong to The Subject . For if doing- good 
25 to Ss aya0o7Toxsv npoc; ra sv wioKsxpsveo . yap sx 

happens to promote Health and Excellence , while it does not benefit Those Produced , 
toxox noxsx uysxav Kax apsrpv , aAA’ oo/x codsAsx ra noxoopsva, 
but rather it benefits Those that Participate of These , such as body and The Soul . 
aAAa ra psraAapPavovra tootcov , acopa Kax \|/oxr|v : 

So that, these terms are not The Same , 
cocrcs ox opox sxaxv ook ox aorox, 

since they have to refer to Different Entities , even if they are convertible , 
rpv s/ovtsc; avaijxopav npoq aAAo Kax aAAo , Kav avrxarpedcoaxv , 
for which , surely then some people have condemned this arguments . 
o 5p uvsc; svsKaAscrav tootoxc; toxc; aoAAoyxcrpoxt; . 
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Then the remaining assumption in this syllogism is : 

P32 8s u7iokoi7tov kpppa sv toutco too oukkoyiapco, 

5) That which Solely Does Good Is Solely The Cause of Those that are Good ; 
xo povcoc; noioov ayaOa sivai poveov amov ayaOcov : 

from which it gathers-together that Every God Is Solely The Cause of Those that are Good . 
at))’ cov auvaysxai navxa Osov sivai poveov amov ayaOcov 

And so on the one hand , we have gone through all the premises in the case of the second 
Kai psv ppsn; s7:s£,r|M)opsv moaic; rave; npoTaosoiv Kai S7 U too Ssuxspou 

syllogism , whereas on the other hand , Plato set out only the extremes by saying that; 

5 oukkoyiapoo : 8s o Ifkaxcov sOpKsv povac; xac; aKpac; surcov : 

All that Is Truly Good is Solely Beneficial , 

7 rav tco ovxi ayaOov povcoc; cods^ipov , 

and that All That Is Solely Beneficial Is Solely The Cause of Good-Deeds (Rep 379B) , 

Kai 7iav to povcoc; eob^ipov povpc; amov srmpayiac;, 

by assuming ‘the good deed’ in place of ‘all that is good’. 
kaPcov Tpv sonpayvav avxi navxoq ayaOoo. 

For this reason he also inferred that The God is Solely The Cause of Those that are Good 
Sio Kai enamel tov Oeov sivai poveov amov ayaOcov 

among human beings ; for ‘the good deeds’ take place among human-beings , 
tok; avOpconoic; : yap Tpv surtpayiav sivai sv avOpamoic;, 
and this is so because of actions , but this is so , because of choice . 

10 Kai Sioti Taq 7ipa£,sic;: 8s tooto , Sioti Kai npoaipsaiv. 

Since on the one hand there are ‘good-things’ that take place among those that are irrational , 
8 s psv sgti ayaOa sv akoyoiq , 

whereas on the other hand , there are no actions for those that lack Soul . 
p 8s sioiv ook 7ipa£,sic; a\|/uyoic;: 

For this reason that which is good , in their case , is not called a good deed . 

Sio to ayaOov sv tootou; ooSs ovopa^ooaiv to swipayiav . 

C o r o 11 a r y / Paris m / W i n d - fa 11 / (lift of Hermes 

Thus on the one hand , we stated what is the common starting point of these two syllogisms . 
oov psv suropsv Tic; Koivp oipyp tcov Soo ookkoyiopcov, 

on the other hand , let us now state what Porism it is possible to draw from both of them . 
8 s vuv ksycopsv ti nopiopa Sovaxov oovaysiv an’ apboTspcov. 

For if The God and Every God is Solely The Cause of Those that are Good 
15 yap si o Osoc; Kai naq Qsoq poveov aixioc; ayaOcov 

but of nothing harmful/unjust/bad , then it is also brought forth at the same time 
ooSsvoc; KaKou , Kai ouvanoSsSsiKTai 

that there is no Idea of defects/wrongs/failures/mistakes/failing-to-hit-The-Mark . 

oxi SGTIV OOK iSsa KaKCOV : 

For if that were the case , then God will be The Idea of defects , 
yap Kai Osoc; soxai p iSsa KaKcov, 

if indeed Every Idea Is God/Divine , as Parmenides (134C) proclaimed . 

S7isi7isp naaa iSsa Osoc; , coc; o IfappsviSpc; sippKsv . 

Parmenides: 7 On the one hand , is it not also the case , that if Self Knowledge is 
134A psv Kai Ookoov aoxp s7uoxppp sgtiv 
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The Knowledge of That which Is True , then Knowledge would be of That Self? 

envaxr)pr| o ecmv akqOeva envaxr|pr| av evq xqq eKevvqt; aoxqq ; 

Socrates: Perfectly so . (Ifavu ye.) 

Parmenides: But then in turn , on the other hand , will every Knowledge , which Is , 
au 8s av r| EKaaxq xcov envaxripcov , o ecmv , 

Be The Knowledge of Each-one of The Real Beings that Exist ; or not ? 
sir) S7uaxr||xr| eKaaxoo xcov ovxcov ecmv : r| oo; 

Soc: Yes , it will. (Nav.) 

Par: But will not The Knowledge among us , be The Truth which exists among us ? 

8e av oo H envaxqpri nap’ r||ivv evq xqc; akqGevaq nap’ r|pvv , 

And in turn , would not Each Knowledge among us , be a Knowledge of Each of Those 
134B Kai ao av eKaaxoo q envaxqpri nap’ r|pvv evvav envaxqpri eKaaxoo xcov 
Beings/Reason-Principles/Relationships that happen to exist among us ? 

ovxcov aopPavvov nap’ ppcv; 

Soc: Necessarily so . (AvayKq.) 

Par: But certainly , The Ideal Selves , as you indeed agree , we neither possess , 

Akka pr|v , xa evSq aoxa , eoq ye opokoyevc; , ooxe eyopev 
nor can They exist As Such among us . 
ooxe xe eivav oiov nap’ ppcv. 

Soc: Certainly not then . (Oo yap oov.) 

Par: But Every Genus/Class/Whole of Self is somehow Recognized to be /Known to be 
8e xa exaaxa yevq aoxq noo TlyveoaKexai 

That which It Is indeed , by means of The Idea of The Knowledge of The Self? 

a eaxw ye, on’ xoo evSooc; xqq envaxr|pr|c; xoo aoxoo; 

Soc: Yes . (Nai.) 

Par: Which Ideal Real Being , we do not indeed possess . 

O r||ieic; ook ye eyopev. 

Soc: We do not. (Oo yap.) 

Par: Accordingly then , not a Single One of The Ideas are Recognized/Known by us , 
apa Ook ye oo8ev xcov evScov yvyvcoaKexav ono qpcov, 

seeing that we do not Participate of Self Knowledge ! 

enevSq oo pexeyopev aoxqq envaxr||xr|c;. 

Soc: It does not seem likely . (Ook eoiKev .) 

Par: Accordingly then , The Beautiful Self , which is also The Good Self and All Selves 
apa xo Kakov aoxo o eaxv Kai xo ayaOov Kai navxa aoxaq 

which we have surely taken-up as Being Ideas , are also Un-Known by us ? 

134C a Srj onokapPavopev eoq ovaaq iSeac; eaxv Kav Ayveoaxov ppiv . 

Soc : I am afraid they are . 

KvvSoveoev . 

Par : Behold then , this even more fearful consequence . 

Opa 8r| xooxoo exv Sevvoxepov xoSe . 

Soc : What is it ? (To novov ;) 

Par : You will say perhaps , that if indeed there is a Certain Genus/Class of Knowledge , 
av ®avr|c; noo evnep eaxw xv yevoq envaxripriq 

then Self Is much more-Perfect than the knowledge which exists among us ; and the same goes 
aoxo evvav noko axpvPeaxepov p xqv envaxpppv nap’ ppvv, ooxcoq 
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for Beauty , and all the other Genera/Classes/Kinds/Wholes . 
kou Kakkoq kou navxa xakka 
Soc: Yes . (Nav .) 

Par: Is it not the case , that if indeed anyone else Partakes of Self Knowledge , 

Ookouv svvtsp tv akko psTsysv aoxpc; STUoxqpqc;, 

then thou will not affirm that anyone Possesses That Most Perfect Knowledge more than God ? 

av ook davpc; nva sysvv xr|v aKpvpsaxaxpv S7uaxppqv pakkov p 0sov ; 
Soc: Necessarily not. (Avayicri.) 

Par: Take notice then ; will it be possible in turn , that The God , can Know of our affairs , 

134D Ap' oov soxav ovoq au xs o Osoq yvyvcooKsvv nap’ ppvv xa 

by Possessing Self Knowledge ? 

sycov aoxpv srcvoxpppv ; 

Soc: Why not ? (Tv yap oo ;) 

Par: Since it has been agreed by us , O Socrates , that neither do Those Ideas Have 
Oxv copokoypxav ppvv , eo XcoKpaxsq , ppx' sicsvva xa svSp sysvv 
The Power which They Possess in relation to Those among us , nor Those among us , 
xpv Sovapvv pv sysv npoc; xa nap' ppvv , ppxs xa nap' ppvv 

in relation to Those ; but that Selves exist in relation to Selves in each realm . 

npoq sicsvva, akk’ aoxa npoq aoxa evcaxepa. 

Soc: It was so agreed . (yap Gpokoypxav.) 

Par: Is it not the case , that if there Is The Most Perfect Mastership among The Divine , and 
Ookouv sv sotvv r| aKpvPsaxaxri Ssonoxsva napa xco 0sco Kav 

The Most Perfect Self Knowledge , then neither will The Mastership of Those Gods Rule 
p aKpvPsoxaxp aoxp sTtvoxppp , oox’ av p Ssanoxsva skswcov Ssanoaevsv 
over us at any time , nor will Their Knowledge Know of us , nor of any other of our concerns , 
134E av ppcov noxs , oox’ av p snvoxppp yvovp ppaq ooSs xv akko nap’ ppvv xcov , 
and in a similar way , we cannot rule over Them by our rule , nor can we Know/Recognize 
akXa opovcoc; , ppsvq ook apyopsv x' skewcov nap ppvv xp apyp 008 s yvyvcoaKopsv 
That which Is Divine , in any way , through the assistance of our knowledge . And again , 
too 08voo ooSev xp ppexepa envoxppp , ao 

according to The Self/Same Logos , They will neither , be our (Immediate -JFB, Sym 202e-203a) 
Kara xov aoxov koyov eKevvov xe ooxs evovv ppcov 
Rulers (Apology 31a , Phaedo 62b) nor have any Cognition of human affairs (by Self-Knowledge) . 
Seonoxav ooxe ovxeq yvyvcooKooov xa av0pconeva npaypaxa . 

Soc: But then would not The Logos , be wondrous in the extreme , 

Akka gp o koyoq 0aopaaxoq kvav 
insofar as one were to deprive The God of knowing ? 

p xvq sv anooxeppoev xov 0sov too svSevav . 

Par: Nevertheless , O Socrates , these and very many other consequences besides these , 

135A pevxov , eo IcoKpaxsq, Taoxa Kav navo nokka akka exv xooxovt; 
vnust be so in relation to The Ideas , if The Ideal Selves of The Real Beings Exist , and if one 
avayKavov syevv npoc; xa svSp , sv av vSsav aoxav xcov ovxcov svovv Kav xvq 
determines that Each One is a Certain Ideal Self; so that one who hears these words is puzzled 
opvsvxav SKaaxov xv svSoq aoxo : coots xov aKooovxa anopsvv 

and questions whether Selves do exist ; or if They do Exist , that They Exist in The Highest 
xs Kav apijHtfPhtsw w? xaoxa ooxs soxv, xs sv oxv svp pakvaxa 
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Degree , so that it appears abundantly necessary that Selves must be u nkn own by human nature 

7to>Ap avayKp aura sxvax ayvcoaxa xp avGpamxvp i|) uaev 
And whosoever speaks in this way , may appear to say something important; and , which 
kou A,syovxa xaoxa Soksxv ^sysxv xs xx , Kax, o 

we just now said , may be thought of as being an extraordinary statement, by remaining unable 
apxx s^syopsv, exvax Gaopaaxcoc; coq Soa- 

to be persuaded . And yet on the one hand , as it falls to The Ability of an Individual of a Very 
-avansxaxov. Kax psv coq Sovpaopsvoo xoo avSpoq mvu 

Good Natural Disposition , to be able to leam that there is a Certain Genus of Each Idea , and 
sudoouq (Phi32B , Rep399C) padsxv saxx xx ysvoq SKaaxoo Kax 

That of Self Ousia According to/In-and-Of Self, so on the other hand , they will deserve - even 
135B aoxp ooaxa KaO' aoxpv , 8 s xoo 9aopaa- exx 

greater admiration , who having made this Discovery , shall be able to teach yet another person 
-xoxspou soppaovxoq Sovpaopsvoo SxSa£,ax Kax aJAov 

how to thoroughly- well-distinguish all these particulars , in a Sufficiently-Efficient Way . 

SxsoKpivpaapsvov navxa xaoxa iKavcoq 

Soc: I agree with Thee entirely , O Parmenides , for Thou speaks According to my Intellect . 

Xoyycopco oox rcavo , co riappsviSp , yap Jcsysxq Kaxa pox voov. 
Par: But nevertheless in turn , O Socrates , if anyone indeed , does not permit The Ideas 
A\Xa psvxoi ao , eo IcoKpaxsq, sx xiq ye pp saasx sxSp 
of The Real-Beings to be , by not Keeping their Mind Fixed upon all these recent objections 
xcov ovxcov sxvax, a 7 toP^e\|/ac; sxc; navxa Sp vov xa 

and others like them , and does not Define One of Each Particular! Certain Idea/Genus/Model , 
Kax oXka xoxaoxa, ppSs opxsxxax svoq SKaaxoo xx siSoq 

surely then , they will have no where to turn their understanding , while they do not allow that 
Sp sysx ooSs onp xps\|/sx xpv Siavoiav pp scov 

The Idea of Each One of The Real Beings Is Always of The Self , and in this way, 

135C iSsav SKaaxoo xcov ovxcov sxvax asx xpv aoxpv , Kax ooxcoq 

entirely destroy The Power of Dialectics . 

7 iavxa 7 xaax Siai|)9spsi xpv Sovapiv xoo Sia^sysaOai . 

Therefore , in such a way , Thou also appears to perceive much According to my Mind 
oov xoo xoxooxoo Kax Soksic; paOpaGai pa>Aov pox 

Soc: Thou speaks The Truth . 

^sysxq AM|9p. 


And if the idea of defects were a God , 

Kax sx p iSsa xcov KaKcov 9soq 

but if Every God Is Solely The Cause of Those that are Good , but of no defects , 

8s naq Qsoq povcov aixioq ayadcov , 8s ooSsvoq kokoo , 

then there will also be the idea of defects that is Solely The Cause of Those that are Good , 
oov Kax saxax p xSsa xcov KaKcov povcov axxxa ayadcov, 

but of none of the defects . But That which is not The Cause of not one defect at all, is not 
8s ooSsvoc; kokoo . 8s xo pp- aixiov -5svoq saxx ooSs 

A Paradigm/Model of defects ; for The Paradigm is also One Certain Cause among Causes 
mpaSsiypa KaKcov : yap xo raxpaSsiypa Kax sv xx xcov aixicov . 

Therefore by That not being a Paradigm of defects , It is not an Idea of defects , 

25 8 s xo pp ov mpaSsiypa xcov kokcov , saxxv ook iSsa kokcov : 
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for All Ideas are Paradigms/Models/Perfections . 

yap naau vSsa mpaSsvypa . 

Accordingly then it results that the idea of defects could not exist; this self idea of defects . 
apa oupPavvsv xqv vSsav icov kcxkcov pq svvav tooto aoio vSsav kcxkcov . 
But if there were an idea of defects , then what would that be which creates in relation to self ? 
8 s oooqc; vSsac; kcxkcov u to tcovoov 7 ipoc; aoxr|v; 

For one might equally say that it is not the idea that creates , 
yap av vococ; svtcovc; pq xqv vSsav tcovsvv , 
but something else creates by looking in-relation-to/at self . 
akka xv akko pksnov Ttpoq aoxqv. 

Therefore on the one hand , if The God contains self, then this is impossible , 

30 ouv psv sv o Osoc; sycov aoxqv, aSuvaxov, 

if indeed The God is The Cause of none of the defects . 
sump o Osoc; avxvoc; ouSsvoc; xcov KaKcov: 

Whereas on the other hand , if the one who creates is something therein among the defects , 

8 s sv o tvovcov xv svxaoOa xcov kokcov , 

then by Knowing The Whole Paradigm , he will also Know Its image , but then 
P33 8s svScoc; xo nac, mpaSsvypa, o Kav ovSs xqv svKova, apa 
the creator will then create that which is defective through Knowledge , which is ivnpossible ; 
o wovcov mvqosv xo KaKov yvyvcooKcov , owsp aSovaxov : 

for ignorance does all that is wrong/defective/bad , as it has been shown in the Meno (76D). 
yap ayvova Spcoov navzsq xa KaKa , coq SsSsvKxav sv Msvcovv. 

Soc: Surely then , from these statements , “Conceive/Connect that which I mean/say”, as Pindar says . 
76D Sq Ek tootcov i;uvsc;(auvvqpv) xov o ksyco , EhvSapoc; sdq • 

For Color is The Flow from Shapes that is Symmetrical and Perceptible to sight. 
yap ypoa soxv amppq oyqpaxcov ouppsxpoc; Kav avoOqxoc; o\|/sv. 

Men: That, O Socrates , appears to me to be the best answer you have stated . 

xauxqv , co IcoKpaxsc;, Soksvc; pov Apvoxa xqv a7toKpvavv svpqKsvav. 

Soc: Probably because it is spoken in a style to which thou are accustomed , and at the same time , 

Iocoq yap svpqxav Kara oov oovqOsvav : Kav apa, 

1 think you realize , that from self, you will be able to state what both sound and smell are , 
ovpav , svvosvc;, oxv s£, aoxqc; av syovc; sursvv o Kav dcovqv Kav oapqv saxv, 
as well as all the other senses . 

76E Kav 7rokka akXa xcov xovooxcov . 

Men: Entirely so . 

Ifavo psv oov . 

Soc: For the answer is theatrically tragic, O Meno, so that it pleases thee more than the one about Shape . 
yap q awoKpvovc; eaxvv TpayvKq , co Msvcov , coots apsaKsv oov pakkov q q 7ispv xoo oyqpaxoc;. 
Men: It does indeed . (Epovys .) 

Soc: But it is not, O son of Alexidemos , as I persuade myself, since the former one is better . But 1 think 
Akk soxvv ook , co nav Aks^vSqpoo , coc; syco 7rsv0co spaxov , akk’ SKsvvq Pskxvcov : 8s ovpav 
that it would not appear so to thee , just as you were saying yesterday , if it were not necessary for thee 
av ooS’ So£,av oov, coovtsp sksysq y0sq, sv pq , avayKavov oov 

to leave before The Mysteries , but if you Remained and were Initiated . 
anvsvav 7ipo xcov pooxqpvcov , akk sv nspvpsvvavc; xs Kav poqOsvqc;. 

Men: But I will remain , O Socrates , if you will give me many such answers . 

77A Akka av nspvpsvovp’ , co IcoKpaxsc;, sv pov ksyovq wokka xovaoxa . 
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Soc: But I will most certainly not be lacking in eagerness to give you such answers , both for thine sake 
AXXa ye pqv ooSsv a7vo^sn|/co 7tpo0opvac; , ^syeov xovaoxa , Kav goo eveKa 
and my own , but I may not be able to give you many such answers in this way . But come along then , 
kou spauxou , aXX' jar| oox SGopav ovoq x’ ^eyevv 7io/Aa xoiauxa otccoc; . aXX’ v0v Sr| 
and you must try to fulfill thine promise , by telling me concerning , what is Virtue as a Whole , and as 
kou an 7xsvpco awoSoovav xqv onoaxecnv, swxcov spov 7xspxv o xv sgxv apsxqq Kaxa oXov, Kav 07xsp 
those who make jokes say whenever someone breaks something ; stop making many out of One , but 
oi gkcotcxovxcoc; (Jiacn skcxgxoxs xouq GUvxpvPovxaq xv, rcauGav 7xovcov noXXa sk xou svoq , aXX’ 
Allow It to Remain Whole and Sound and say what Virtue Is . Since you have indeed received 
77B sacaq o?cqv kou uyvq sine xv apsxq sgxvv. 8 e ye sv^pijvac; 

The Paradigms/Models/Perfections from me . 
xa mpaSsvypaxa 7xap’ spou. 

Men: Now then , it appears to me , O Socrates , that virtue is , just as the poet says , 
xovvuv Aoksv pov, co XcoKpaxsq , apsxq svvav, Ka0a7xsp o rcovqxqc; ^sysv, 

“To Rejoice in those that are Beautiful and to be Able (to Provide them) 

Xavpsvv koAovgv xs Kav 8ovaa0av 

And so I say that this is virtue ; desiring beautiful things and to be able to acquire them . 

Kav syeo ^syco xouxo apsxqv , S7tv0opoovxa xcov KaKcov svvav Suvaxov 7vov^sG0av. 

Soc: Are you saying that one who desires beautiful things is a desirer of good things ? 

Apa ^sysvq xov sTU0opoovxa xcov KaKcov svvav S7u0upqxqv aya0cov ; 

Men: Especially so indeed . (Ma^vaxa ys .) 

Soc: Accordingly then , since some people are desirous of bad things , while others desire good things , 
Apa coq xvvcov ov ovxcov s7u0upouGvv xcov KaKcov 8s ov sxspcov xcov aya0cov ; 
not all human-beings , my good man , appear to thee to desire good things ? 

11C ou navxsq , copvaxs , Sokougv gov S7 tv0upsvv xcov aya0cov ; 

Men: Not as far as 1 am concerned . (Odk spovys .) 

Soc: Since some are desirous of bad things ? (AXXa xvvsq xcov KaKcov ;) 

Men: Yes . (Nav.) 

Soc: Do you mean , by thinking that the bad things are good , or by actually recognizing/knowing , 
^sysvq , Ovopsvov xa KaKa svvav aya0a, q Kav yvyvcoGKovxsq, 

that they are bad , but nevertheless , go on desiring selves ? 
oxv sgxvv KaKa , opcoq s7u0upooGW auxcov ; 

Men: Both it appears , as far as 1 am concerned . (Apijvoxspa Soksv spovys .) 

Soc: Since it truly appears to thee , O Meno , that anyone who recognizes that bad things are bad , 
yap p Soksv gov , co Msvcov , xvq yvyvcoGKcov oxv xa Kaxa sgxvv KaKa 
would nevertheless desire selves ? 

opcoq S7u0upsvv auxcov ; 

Men: Quite so . (Ma^vaxa .) 

Soc: What do you mean by to desire ? Or do you mean to come to be self ? 

77D Tv ^sysvq S7u0opsvv; p ysvsG0av aoxco ? 

Men: To come to be . For what else can it mean ? 

TsvsG0av : yap xv aXXo ; 

Soc: Is there anyone who is led to believe that bad things benefit the one who becomes bad , 

IIoxspov qyoopsvoq xa KaKa co())s}isvv sksvvov co av ysvpxav , 

or do they recognize that bad things harm the one in whom bad things would be present ? 
p yvyvcoGKcov oxv xa KaKa (Aansv co av mpq ; 

Men: There are those , on the one hand , who are led to believe that bad things benefit , 

Evgv ov psv pyoupsvov xa KaKa axjvs^svv, 
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and those , on the other hand , who recognize that bad things do harm . 
kou oi 8s yiyvcoCTKovTst; on Planer. 

Soc: And do they really appear to thee to recognize , that bad things are bad , 
kou r| Sokoooi am yiyv©aKsiv , oxi xa KaKa saxiv Kara , 

when they are led to believe that bad things are beneficial ? 

oi qyoopsvoi xa KaKa ©dsksiv; 

Men: They indeed do not at all appear like this to me . 

ys Oo navo 8 oksi xouxo pm . 

Soc: Is it not clear then , on the one hand , that these people do not desire bad things , since they are 
Oukoov Sqkov psv oxi ooxoi oo S7u0upooavv x©v KaKcov, oi 

unaware , that selves are bad , but they desire those things which they think are good , whereas 
ayvoouvxsc ~ aoxa , akka sksiv©v , a coovxo sivai aya0a , 

on the other hand , they are indeed bad ? So that it is clear that those who are unaware that selves 
77E 8s xauxa saxv ys KaKa : ©axs Sqkov oxi oi ayvooovxsq auxa 

are bad , and instead think that selves are good , desire good things . Or do you disagree ? 

Kai oiopsvoi sivai ayaOa , sniOupouaiv xcov ayaOcov : q oo ; 

Men: It is quite possible in their case . (KivSovsoooaiv ys ooxoi.) 

Soc: What next then ? On the one hand , as thou says , those who go on desiring bad things , 

Ti 8s ; psv , ©q ao ijiqq, oi S7u0opoovxsq xcov KaKcov, 

are on the other hand , being led to believe that bad things harm the one who becomes bad , 

8 s qyoopsvoi xa KaKa pkansiv , sksivov © av yiyvqxai, 

by recognizing , without a doubt, that they will be harmed by selves ? 
yiyvroaKooai Sqnoo oxi pkaPqaovxai on’ aox©v; 

Men: Necessarily . (AvayKq .) 

Soc: But do they not think that those who are harmed are miserable to the degree that they are harmed ? 
78A Akka ooxoi ook oiovxai xooq pkanxopsvooc; sivai a0kiooq Ka0’ oaov nkanxovxai; 
Men: This is also necessary . (xooxo Kai avayKq .) 

Soc: But are not those that are miserable , mean-spirited ? 

8 s oo Tooq a0kiooq KaKoSaipovaq ; 

Men: I do indeed think so . (Oipai sy©ys .) 

Soc: Therefore , is there anyone at all who wishes to be miserable and mean-spirited ? 

oov Eaxiv oaxiq Pooksxai sivai a0kioq Kai KaKoSaiprov ; 

Men: It does not appear to me to be the case , O Socrates . 

Oo Soksi poi , © I©Kpaxsq. 

Soc: Accordingly then it is not the case , that anyone wishes for bad things , O Meno , unless , 

Apa Ook ooSsiq Pooksxai xa KaKa , © Msv©v , pq 

if they do indeed wish to be in such a condition . For what else is it to be miserable , 
sinsp Pooksxai sivai xoiooxoq . yap xi akko saxiv sivai a0kiov 

than to desire bad things and to possess/acquire/have/hold/procure/own/get them . 
q S7u0opsiv x©v KaKfflv xs Kai Kxaa0ai(Kxaopai) ; 

Men: What you say is probably true , O Socrates , and no one wishes for bad things . 

78B ksysiv KivSovsosiq akq0q , © X©Kpaxsq : Kai ooSsiq Pooksa0ai xa KaKa . 

these concerns are encompassed by the two arguments in the first Type/Model , 
xaoxa x©v nspisxopsvrov x©v Soo aokkoyiaprov sv x© 7ip©x© xon© , 
according to which Model , one must Mythologize about The Gods , 

5 Ka0’ ooq Ssi po0okoysiv nspi 0s©v 

by always Celebrating The Goodness of Selves and 
asi opvoovxaq xqv aya0oxqxa aux©v Kai 
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by Preserving!Guarding Their blamelessness from wrongdoing . 

(jvokaxxovxac; avavxvooc; koikcov . 

Then moving on to The Second Type/Model , we shall find that Self is Two-fold . 

8 s psxaPavxsc; Env xov Seoxspov soppaopsv aoxov Suxkoov . 

The Laws of The Well-Governed/Modeled City 

Socrates: 19 Then if anyone says that the breaking of oaths and treaties (Iliad IV 73), which 
Ss sav xvq dh Tpv croyxoavv opKcov kou anovScov, pv 

Pandaros broke , were brought-about through Athena and Zeus , we shall not praise him . Nor 
o TkxvSapoc; aovsxssv , ysyovsvav 8 i’ AOpvac; is Kav Avoc; , ook amvvsaops9a : ooSs 
that, among The Gods , the discord and dispute came about through Themis and Zeus . Nor 
380A Oscov, spvv xs Kav Kpiavv Sia ©spvxoc; xs Kav Avoc; : 008 ' 

in turn , must we allow the young to hear , as Aeschylus says , that: 
ao saxsov xooq vsooq aKousvv , eoc; Avayokoc; ksysv, oxv 

God implants the cause in mortals , when He intends to utterly ruin a house . 

9soc; t()usr psv avxvav Ppoxovc; , oxav 9skp mp 7 rpSpv KaKcoaav Scopa. 

But if any poet writes about the ‘Sorrows of Niobe’ in which these iambic lines occur , or about 
akk’ sav xvq novp , xa 7 ta 0 ri xpc; NvoPpc; sv ovq xaoxa vapPsva xa svsaxv, p 

the tales of the Pelopids , or the Trojan business or anything else of that sort, we must either not 
xa IIskoTtiSeov p xa Tpcouca p xv akko xcov xovouxeov, p oo 

allow them to describe these events as the work of God , or if they do describe it as of God , then 
saxsov ksysvv aoxa spya Osoo, p sv 9soo, Kav 

we must discover , as near as possible , The Logos for Selves which we are now looking for ; 

s£,sopsxsov axsSov koyov aoxovc; ov vov ^pxoopsv, 

we must declare , that on the one hand , The God wrought a Just and Good Work , and on the 
380B ksKxsov , cot; psv o 9soc; svpya^sxo SvKava xs Kav ayaba, 

other hand , they were Benefited by being Corrected . But to first describe those who received 
8 s ov covvvavxo Koka^opsvov. 8 s psv ov SvSovxsc; 

Justice as wretched , then to say that God certainly made them so , the poet must not be allowed 
SvKpv cot; abkvov, 8 s pv o Qsoq Sp Spcov xaoxa, xov novpxov ook saxsov 
to say . But if on the one hand , they should say that the bad ones were wretched since 
ksysvv : akk’ sv psv ksyovsv oxv ov KaKov abkvov eoc; 

they were in need of Correction , and then were Benefited by being-given The Justice of God , 
sSspbpaav Kokaaseoc;, 8s eoijvskoovxo 07 x 0 SvSovxsq xoo SvKpv 9soo, 
this we must allow . But to say that Being-Good , God becomes “a cause of wrongs” to anyone , 
saxsov : 8s (poavcxx ovxa ayabov 9sov yvyvsaOav avxvov KaKcov xvvv 

must to be fought against in every way ; nor must anyone allow that to be said in the city of self, 
Svapaxsxsov navxv xpo 7 teo ppxs xvva xaoxa ksysvv sv xp rcoksv aoxoo , 

if they intend it to be Well-governed , nor must anyone hear it, neither younger nor older , nor 
380C sv pskksv suvoppasa9av , ppxs xvva aKousvv , ppxs vscoxspov ppxs 7 tpsapoxspov , ppxs 
must one mythologize such a falsehood either in verse (poetry) or without verse (prose); for such 
pobokoyoovxa ppx' sv psxpeo ppxs avso, eoc; 

sayings , if spoken are neither pious nor fortunate for us , nor are selves concordant with selves . 
ksyopsva sv av ksyovxo ooxs oava ooxs £,opi|) 0 P a ppvv ouxs aoxa aup(|)® va aoxovq . 
Ade: (he said) I cast my vote with thine for this Law , and I am satisfied . 
sdp , Iup\|/p(|)oc; pov aov, xooxoo xoo vopoo , Kav svpv apsaKsv. 
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Soc: (then I said) Now then , on the one hand , This , would be One of The Laws 
8 ’ eyco pv, xovvov psv Ooxoq av svp svq xcov vopcov 

and Shapes/Types/Outlines/Models/Characters concerning Gods , within which the speaker 
xs kou xemcov 7tspv 9sooc; , sv eo xooq ksyovxaq 

must speak and the poet compose ; that God is not The Cause of all , but of The Good . 

Sspasv ksysvv kou xooq 7tovoovxac; tcovsvv , xov 9sov pp avxvov 7xavxcov akka xcov ayaGcov . 

Ade: (he said) And that is quite sufficient. (spp , Kou pak’avxoypp.) 

Soc: But what then , of This Second One ? Do you then believe that The God is a sorcerer 

380D 8s Ti Sp oSs Ssoxspoq o; apa ovsi xov 9sov svvav yopxa 

and capable of manifesting Himself , deliberately , in different forms at different times , 
kou ovov d avTa ^ ea 9 av STtvPookpq sv akkavq vSsavq akkoxs, 

sometimes becoming and alternating The Self Ideal into many shapes , but at other times , 
psv xoxs yvyvopsvov kou akkaxxovxa xo svSoq auxov svq 7iokkaq popbaq , 8s xoxs 
deceiving us and making us think it is Him in such a way ? Or is He Absolutely-Simple 
ouuxxcovxa ppaq kou novoovxa Soksvv 7 xspi xovauxa , p svvav axkoov 

and least likely of all that exist to step outside The Limit of The Idea of Himself ? 
xs Kav pmaxa navxcov sKPavvsvv xpq vSsaq saoxou ; 

Ade: (he said) I can indeed not answer at the present time in this way . 

scpp syco ys Ook sutsvv vov ooxcoq 

Soc: What then of the following way ? Is it not necessarily the case , that if indeed anything 

Tv 8s xoSs ; ook avayKp , suxsp xv 

should alter the idea of self, either self is moved by itself or by something else ? 
s£,vaxavxo xpq aoxoo vSsaq , p ps9vaxaa9av aoxo ob’ saoxoo p ore’ akkoo ; 

Ade: That is necessarily the case . (AvayKp .) 

Soc: On the one hand , is it not the case then , that of those that are moved by 
38GE psv Ookoov xa ono 

something else , those that exist in the best possible condition , are least liable to be altered 
akkoo syovxa apvaxa pxvaxa akkovooxav 

and moved ? Such as , the body by food and drink and labor , and all plants by 
xs Kav Kvvsvxav; ovov acopa vno avxcov xs Kav noxcov Kav novcov , Kav nav ijmxov ono 
the heat of The Sun and wind and such affections/passions/conditions ; is it not true , 
svkpaseov xs Kav avspeov Kav xovooxcov xcov nabppaxcov , oo 

that the healthiest and strongest ones , are least capable of being-altered ? 
xo oyvsaxaxov Kav vayopoxaxov pmaxa akkovooxav; 

Ade: How then , could it not be the case ? (Ifcoc; 8C oo ;) 

Soc: But would not The Most Virile Souls and Those with The Most Presence of Mind , 
381A 8s av oo xpv avSpsvoxaxpv Toypv Kav (ppovrpicoxcxTKi’v 

be least disturbed and altered by any experience/affection from without/outside ? 
pxvax xapa£,svs xs Kav akkovcoasvsv xv na9oq s£,co9sv ; 

Ade: Yes.(Nav.) 

Soc: And surely according to The Self/Same Logos , I indeed suppose , that all composites ; 

Kav ppv Kav Kaxa xov aoxov koyov ys noo navxa xa ^ov9sxa 
such as , furniture and buildings and clothing ; those that are well-made and in good-condition , 
cxKsop xs Kav oucoSopppaxa Kav apijnsapaxa , xa so svpyaapsva Kav so syovxa 
are least altered by time and the other affections (from without.) 
pmaxa akkovooxav ono ypovoo xs Kav xcov akkcov xabppaxcov . 
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Ade: These things are certainly the case . (xaoxa Egtv Srj .) 

Soc: Hence everything that exists in a good-state , either by Nature or by Art or by both , 

381B 8r| Ilav to syov Kakeoq p d U(7ei h Te X vr l h agdoTspou; 

least of all, admits of transformation by something else . 
skaxvoxpv svSsxsxav pexa|3okpv vn ’ akkoo . 

Ade: That is likely . (Eoiksv .) 

Soc: Certainly then , The God and indeed Those Which are Attributed to God , 
ppv Akka o Osoq kou ys xa too 9sou 

Have-To-Be , In-Every-Way , In-Perfect-Condition . 

eysv 7vavxp apvoxa 

Ade: How could it not then , be the case ? (Tfeoc; oo 8’;) 

Soc: Surely then in this way , God will be least likely to-take-on many shapes (from outside) . 

Sr) Tauxr) pev o Qsoc, av pKvoxa voxov(exoo) no'k'baq popbaq. 

Ade: The Least likely , to be sure . (HKvoxa Spxa .) 

Soc: 20 But accordingly then , would Self transfonn and alter Self ? 

Akk' apa av aoxoc; psxaPokkov Kav akkovov aoxov ; 

Ade: (he said) It is clear that Self would , if indeed Self does alter . 

si|)r| , Apkov oxv ev7vep akkovooxav. 

Soc: Therefore , would He transform towards the Better and Fairer than Himself , 
oov noxspov pexaPakksv S7U xo Pskxvov xe Kav Kakkiov saoxov 
or towards the worse and more ugly than Himself ? 
r) 87vv xo xsvpov Koa TO avaxpov saoxoo ; 

Ade: (he said) He must necessarily change for the worse , if indeed He does change ; for 
381C sij)r| , AvayKT) , 87U xo x sv P ov , 8V7vep akkoiooxav : yap 

I suppose we shall indeed not say there exists a deficiency in The God of Beauty or Virtue . 

7voo ye oo ((vpaopev eivav evSsa xov 9eov Kakkooc; p apexpc;. 

Soc: Thou speaks Most Correctly ; and if He Exists Thus (Perfect) , does it appear to thee 
S’ eyco pv, keyeiq Op9oxaxa : Kav eyovroc; ooxcoq Soksv gov 

O Adeimantos, that anyone at all whether God or human would willingly make Self worse !? 
co ASevpavxe, xvq onpoov p 9eeov p av9pco7vcov av skcov 7iov8vv aoxov xs^P® ; 
Ade: (he said) Impossible ! (ebp , ASovaxov .) 

Soc: (I said) Accordingly then , it is ivnpossible , that God “should wish to alter” Self . 

sbpv, apa ASovaxov Kav 9eeo e9skevv akkovoov aoxov, 

But as it is likely , Each One of Selves , by Being , The Most-Beautiful and The Best that Is 
akk, coq 80VKS, eKaoxoc; aoxcov oov KakkvGxoq Kav apvGxoq svq xo 

Possible , Eternally Abides , Absolutely-Simple In The Ideal-Form-Perfect of Self . 

Sovaxov asv pevev ankcoc; ev xp popbp aoxoo . 

Ade: (he said) To vne at least, that conclusion appears to be in every way Necessary . 
sbp , epovye Soksv Anaaa avayKp . 

For on the one hand , it is comvnon for Self to reveal The Doctrine that The Divine is Wholly 
yap pev kowov aoxco Sev£,av Soypa xo 9evov rcavxp 

Impassive , and thus never changes nor engages in deceiving that Self changes ; 

19 a7va9sq , Kav ppxe psxaPakkov ppxs s^a7vaxcov cot; psxaPakkov : 

for this would also bear/carry/transfer a certain affection/passivity/passion to Self ; 
yap xooxo Kav bepev xv 7va9oc; 87v’ aoxo : 
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for that which willingly deceives is not Impassive . 
yap to SKoocnov xpq a7xaxpc; ook anaOsq . 

On the other hand , one might say that The Second Model is Two-fold , 

8s av suroiq xov Ssoxspov xonov sivai Si7xkoov 

since The Whole Logos is divided into that Self which does not change 
xoo navroq koyoo Sippppsvoo sic; xo aoxo ppxs psxaPakksiv 
which corresponds with The Truth , and thus by Self Being Changeless 
Kax’ akpOsiav ov apsxapkpxov 

Self does not misled and deceive those who observe that Self does change . 

15 ppxs aoi|n^sG0ai Kai s^anaxav xooc; opcovxac; coq psxaPakkov: 

One Aspect (380D-381E) of Self reveals that The Divine is Changeless , 
xo psv auxoo SsiKvovai oxi xo Osiov apsxapkpxov , 

while The Other Aspect (381E-382A) of Self reveals that The Divine is Solely Truthful , 
xo 8s oxi povcoc; akpOsoxiKov, 

by Being Free!Liberated from all deceit and falsehood . 

KaOapsoov naapc; anaxpc; Kai i|/soSooc;. 

How then , is the first of these two aspects revealed ? 
flcoc; oov xo npoxspov xoiv Susiv SsiKvoxai; 

Surely then , the following Axiom/Self-evident Truth is again assumed prior to The Logos . 
Sr| xoiovSs a^icopa 7iakiv kapPavsi 7ipo too koyoo : 

Everything that changes , either changes by-itself , 

20 7iav xo psxaPakkov p psxaPakksi ocp’ saoxoo , 

as when a soul deliberately/willfully/freely maintains vice or Virtue , 
coq i|/oxp npoaipsxiKcoc; icr/oocra KaKovopsvp Kai apsxpv, 

or else by-another ; as when a body is being heated or being cooled . 
p 07x’ akkoo , coq ocopa Osppaivopsvov p \|/oxopsvov. 

Then this assumption infers , that The Divine must also change in one of these ways , 

8s xooxoo kp^Osvxoc; 87xu))spsi, oxi xo Oeiov Ssi Kai psxaPakksiv Kaxa Oaxspov xooxcov , 

unless The Divine Is Changeless . 
ei pp ecmv apsxapkpxov . 

First let us assume that a certain God is changed by-another . 
npoxepov ksigOco xiva Oeov psxaPakksiv o n’ akkoo . 

Is it not so that everything that undergoes change is weaker than that which makes the change , 
25 ookoov mv xo psxaPakkopsvov aaOsvsaxspov xoo psxaPakkovxoc;, 

if indeed the one acts , while the other undergoes . 
smsp xo pev 7ioi8i, xo Ss nacrxsi: 

Whereas All The Divine Is Most-Powerful-Efficacious , 

8s nav xo Osiov Sovaxcoxaxov, 

and thus weakness is far removed from The Gods by being a material affection . 

Kai aaOsvsia noppco xcov Oscov ooaa okmov 7taOoc;. 

So that not Any of The Gods undergo change by-another ; for nothing can be more powerful. 
apa ook xiq xcov Oscov psxaPakksxai on’ akkoo : yap ooSsv sysi Sovaxcoxspov : 
since that which undergoes change by-another possesses something less powerful. 

30 8s xo psxaPakkopsvov on’ akkoo s^si xi Sovaxcoxspov. 

This Logos might appear to make only one God ; 

P34 ooxoc; o koyoc; av 8o£,sisv 7ioisiv povov sva Osov : 
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for among Many Real-Beings , there is also The One which is More-Powerful . 
yap nokkcov ovxcov sou Kax to Sovaxcoxepov. 

Or rather , The One is More-Powerful , but not than the weaker , 
r| xo pev ecmv Sovaxcoxepov, ook aaGeveaxepoo , 

but than That which Possesses an Innate Immoveable Power . 
akka xr|v eyovxoq oxKexav aaakeoxov Sovapxv . 

For The Solar Intellect is not weak because , 
yap o pkxaKoq vooq oo aoOevpq, oxx 
Self does not Possess That Power which The Demiurge Possesses , 

5 xriv pp eyex xaoxpv Sovapxv pv o Sppxoopyoq , 

but rather , Self Possesses The Apex of Power in Its Innate Ideal-Self . 
akk’ xr|v eyex aKpoxaxriv Sovapxv ev too oiksxco sxSsx . 

Therefore that which is weak , is weak through a Declination/lessening of its innate power , 
oov xo aaOsvsq scm acrGevec; 5x’ anonTcoavv xpc; oxKexaq Sovapecoq, 

but not through an inferiority/subordination of Self to That which is Superior . 
oo 5x’ obecnv xr|v npoq xo Kpsixxov. 

For in this way , Everything , would be weak , except One . 
yap ooxcoq anavxa av exp aaGevp nkpv svoq, 

And if weakness is harmful, then everything would participate of harm except One . 

Kax ex p aaGevexa KaKov , navxa pexoya KaKoo 7tkpv svoq. 

However , Declination harms nothing ; 

Se p obsaxc; KaKov ooSevx : 

for Everything is rendered In-The-Way-Of-Ousia by This Procession . 

10 yap | ooaxcoxax Kara xaoxpv 

Therefore if the weakness as Declination was In-The-Way-Of-Ousia , 
oov ex p aaGevexa coq oijxeaxc; ooaxcoSpc; , 

then all which is harmful would not be harmful by being-In-The-Way-Of-Ousia 
Se mv co eaxx KaKov ook kokov ooaxcoSec; 

(for that which is In-The-Way-Of-Ousia is According to Nature , 

(yap xo ooaxcoSeq Kaxa ((xocxiv 

while that which is harmful is contrary to Nature) , 

Se xo kokov napa i|) U(7lv ) > 

and in this way neither The Declension nor the weakness would be harmful. 
ooxcoc; ooSe p obeoxc; ook xo acrGevec; av exp KaKov : 

Since when anything fails to possess The Power that has been Assigned/Allotted to Self , 
15 akk’ oxav xx pp eyp xpv Sovapxv enxPakkooaav aoxco, 

then at that time the lack-of-power is harmful . 
xoxe p aSovapxa kokov . 

Therefore that which changes by-another necessarily ‘has’ such a lack-of-power , 

Se xo pexaPakkov ox’ akkoo avayKp eyexv xoxaoxpv , 

since it fails to achieve its Innate/Proper Power . 
a7io7ii7ixov xpq oxKexaq Sovapecoq. 

Therefore if ^4// The Divine are The Most Powerful and The Best in The Order of Itself , 
oov ex nav xo Gexov Sovaxcoxaxov Kax apxaxov ev xp xa£,ex eaoxoo, 

even if One is More-Powerful than Another , therefore That which is Subordinate , 

Kax ex akko Sovaxcoxepov akkoo , xo KaxaSeeaxepov 
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in no way at all subsists in order to change by That which is Superior . 
ooSspiav o7ro|asv8v oxto psxaPo^pv too Kpsixxovoq. 

For even if That Is Best in a Superior Way , there is nothing among Those that are Best 
20 yap Kai sksivo apiaxov psi^ovcoc; , 8s scm ou8sv xcov apicrxcov 

that changes Those that are Similar ; 
psxaP^pxiKov xcov opouov, 

but instead It Preserves/Guards in a Superior Way That which is Best in Selves . 
oXka (tjo^axiicov lisi^ovcoc; xoo apiaxoo sv aoxoiq. 

For all that brings about change , entirely assimilates to itself that which undergoes change . 
358 yap nav xo psxaPaMcov Ttavxcoq s£,opoioi saoxco xo psxaPaMiopsvov. 
Therefore , if That which is Superior were to change any of those that are inferior , 
oov si xo Kpsixxov psxaPa^oi xi xcov ysipovcov, 

then It would Assimilate that which changes like Itself . 
s^opovcoasc xo psxaPaAAopsvov saoxco : 

But that which becomes like That which is Superior becomes more powerful; 

25 8s xo opoioopsvov xco Kpsvxxovi yvyvsxav Sovaxcoxspov : 

whereas that which becomes more powerful becomes more-changeless . 

P35 8s xo yivopsvov Sovaxcoxspov yvvsxac apsxapWixoxspov : 

Then if That which is Superior were to change anything There of Those that are ‘Inferior’ , 
apa si xo Kpsixxov psxaPa^oi xi sksi xcov ysipovcov, 

then that which changes (among The Changeless) would become ‘more-changeless’ , 
xo psxaPa^opsvov av yivoix’ a|isxapW|Toxspov , 

which is impossible . 

07isp aSovaxov . 

Therefore on the one hand , it has been shown , that All That Is Divine 
5 oov psv SsSsiKxai , Oxi 7iav xo Osiov 

Is Unchangeable by-another. 
apsxaP^pxov ocp’ sxspoo : 

Thus it remains that if it changes , it undergoes this chance by/from itself. 

8s ^smsxai si psxaPa^si naaysiv xooxo ub’ saoxoo 
However All that undergoes change by/from itself, either changes to the better or to the worse . 
aXka nav xo psxaPa^opsvov ob’ saoxoo p laysi xpv psxaPo^pv sju Kpsixxov p sni ysipov . 
But on the one hand , nothing would ever willingly change itself to the worse , for it has come 
aXh’ psv ooSsv av hots skoocticoc; psxaPa^oi saoxo sni xo ysipov : yap 

come to Light that All that undergoes this , undergoes through self ignorance of The Good . 
10 baivsxou nav xo 7iaayov xooxo 7iaayov Si’ aoxo ayvoiav xoo ayaOoo. 
Whereas on the other hand , if anything were to change itself to the better , 

8s si xi psxaPa^oi saoxo sni xo Kpsixxov, 

then such a change would be chosen , because prior to the change 
xoiaoxpv xpv psxaPo^pv aipsixai 7ipo xpq psxaPo^pt; 

it was in need of an Innate Good . 
ov svSssq xoo oiksioo ayaOoo . 

Therefore from both of these conclusions , we will attribute either involuntarily activity 
8s s£, ap(|) ovv I avoiaopsv p aKooaiov svspysiav 

or else of being in need of The Good to That which Is Divine . 
p svSsiav ayaOcov stu xo Osiov. 
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However , The Intuitive-Knowledge that The Gods Possess is The Best 
akka ppv yvcoovc; kou xoic; Osovc; soxvv p apvoxp 

and The Life that They Possess is Self-sufficient . 
kou c^cop aoxapKpc;: 

Accordingly then , They are neither in need of any Good 
15 apa svovv ooxs svSssic; xvvoc; ayaOoo 

nor do they undergo anything involuntarily . 
ooxs moyooGiv xi aKouoiov. 

But if this is so , then neither do They change of/by-Th e m sel ves , 
si xaoxa , 8s o8s psxaPa?Aouovv u^’ saoxcov, 
just as They do not change by-others . 

COGTCSp OuS’ U7X’ oXkitiV . 

Let us once again grasp A Porism/Gift-o ('-Hermes/ Windfal 1 /Coro 11 ary from these conclusions , 
Kav rva^vv ^apPavsv nopiapa sk xouxcov, 

that The Gods are not of The Same Ousia as us in Their bodies nor in Their Souls , 
oxv oi Osoi svovv ooxs opoooGioi ppcov xovc; acopaavv ooxs xavc; \|/oyavc;. 
for on the one hand , that which belongs to every body is to undergo-change by-another , 
yap psv xo rcpoapKsv Ttaav acopaav psxaPaAAsvv vn’ akkcov, 

on the other hand , that which belongs to our Souls is to change by-of Themselves . 

20 8s xo ppcov xavc; yu/avc; o(j>’ saoxcov. 

Therefore , if in The Laws [10-894] The Divine Souls are said to be Moved 
oov si sv Nopovc; av Osvav v|/e>X°u ^syovvxo KvvsvaOav 

by A Self-Motive Motion ; by Being The Most Primary of Changes , 
xpv aoxoKvvpxov Kvvpavv ooaav xpv 7vpcoxvaxpv psxaPo^cov, 
then we will proclaim this mode/way of change to be neither for the better nor for the worse , 
spoopsv sksivov xov xpoxcov xpc; psxaPo^pc; svvav ppx’ S7U xo Kpsixxov ppxs stcv xo ysvpov > 
but is instead a Discursive/Extended/Unfolding Life that ( Circularly ) Moves/Changes 
akka psxaPaxvKpv c^copv 

from One Intellection to Another Intellection , while The Self Remains in Perfection . 

25 an ’ a?Ap<; vopascoc; s n’ aAApv , xpc; auxpc; psvooapc; xs^svoxpxoc;. 

For this reason some also call That , Unchangeable Change’ 

Svo xvvsc; Kav Ka^ouavv sksivov apsxaP^pxov gsraPo^pv , 
inasmuch as Self does not depart from Her Innate Good , 
cot; ouk s^vaxapsvpv xoo ovksvou ayaOoo , 

by Being Always in Perfection , which Aristotle says about The Heavenly Orbits . 
akk’ ooaav asi sv xs^sv , o Apvaxoxs^pc; dpavv 7tspv xpc; opavvac; dopac;. 

But The Logos at hand has assumed such changes of motion 
8s o koyoq mpcov sJcaPsv xauxac; psxaPo^at; xoo Kivoopsvoo 
in those that are able to undergo change (those that are transformative) , 

30 xac; a^Aovcoxucac; , 

but not Those that are Discursive , through the explanation of those that follow . 

P36 akk' oo xac; psxaPaxvKac; , Sva xpv s£,sxaavv xcov S7xopsvcov . 

Thus it follows that we will learn to refute those who say that The Gods change into 
8s snsrai coq paOpaopsOa Svs^sy^av xooc; ^syovxac; xooc; Osouc; psxaPa)Asvv sic; 
human-beings or also into any other living-being in Their Relationships with human-beings 
avOpcorcooc; p Kai sic; xv akko C ,coov sv xavc; Kovvcovvavc; sic; avOpconooc; 
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and in Their Manifestations . Thus on the one hand it is impossible for Gods to be altered , 
kou sv xouc; S7ui|)oxxposaxv . oov psv aSovaxov Osooq akkoxooaOax , 

while on the other hand , it is possible for Them to Live in a Discursive Way , 

5 8s Sovaxov <^pv psxaPaxxKcoc; , 

by Being Change that is Changeless ; 
ooapc; xpq psxaPacrscoc; avakkoxcoxoo : 
just as we say when those that are visible undergo changing Place 
oocTEsp dapsv kou xaoxa xa spijxavp Ta ? psxaPaosic; xonxKac; 
without sustaining any Qualitative-Difference at the same time . 
avso onopsvsxv akkoxcooscoq 

Whereas the changes that undergo Difference at the same time are those of partial souls 
8s ou psxaPaosxq akkoxcoosax apa sxcn xcov pspxKcov \|/o£,cov 

Descending or Ascending , insofar as they are also souls in physical bodies . 
Kaxxooocov p avxooocov, coq Kax xcov svokcov crcopaxcov . 

Thus on the one hand , These Logos’ show that Every God is Changeless . 

10 oov psv Taoxa Sexkvooxv mvxa Osov apsxapkpxov: 

Whereas on the other hand , it remains to look this over . 

8s ksutexou Kax- sksxvo -xSexv , 

If Self , while not changing neither by-Itself or by-another , 
sx auxo pp psxaPakkov ppO’ ox))’ saoxoo ppO’ vn akkoo 
Self deceives us according to the way of sorcerers/wizards by appearing such as Self is not. 
s^anaxa ppaq Kaxa xov xponov xcov yopxcov d avTa ^°P 8VOV oxov soxxv ook . 
Therefore in turn assume this Axiom in advance for these concerns ; 
oov rcakxv npoex- aQcopa -kpi|)0co xooxcov , 

that all that deceive either have that which is false in itself , and by having been deceived 
oxx nav xo s£,amxcov p syov xo \|/£o8oc; £v saoxco Kax pmxppsvov 

deceive another , or else self knows The Truth , but deceives by another of its energies , 

15 anaxa £X£pov , p psv aoxo oxSs xakpOsq , Ss s£,amxa Sxa akko sxc; xpq svspysxaq , 
either by not being otherwise able to overcome its enemies 
p oo Sova- akkcoq -pevov Kpaxpoax syOpcov 
or to Benefit friends who are out of their minds (Republic 331C) 
p ©dskpOpvax (jnkouc; ovxaq avopxouq 

and are incapable of being made Well by The Truth . 

Kax pp Soavpsvooq noxpaax £o 8xa xoo akpOooq . 

Therefore do The Gods possess falsehood within and deceive in this way ? 
oov noxEpov ox Osox syoocn xo \|/eo8oc; evSov Kax anaxcoaxv ooxcoq ; 

No since this impossible ; for every such falsehood is hateful to Gods and humans (Rep 391E) , 
20 akka aSovaxov : yap nav xoxooxov xov \|/soSoc; syOpov Kax Osoxc; Kax avOpamoxc;: 
for no one would thus wish to possess fraud/deceit in themselves ; 
yap ooSsxq av ooxcoq Pookoxxo sysxv amxpv sv saoxco : 
for to be deceived is against the will of Everyone . 
yap xo pmxpaOax aKoooxov navxx . 

Accordingly then , if They are not being deceived , would They then deceive others ? 
apa ook pmxppsvox akk’ amxcocnv akkouq; 

No , since this is not possible ; for nothing is hateful to The Gods nor A Friend , 
akk’ xooxo ooSs Sovaxov : yap ooxs xx soxxv syOpov xoxq Osoxc; ooxs 4>iA° v , 
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who is disposed in a thoughtless way . 

Siaicsipsvov avopxcoc;. 

Accordingly then , fraud/deception is in no way Proper/Just for The Gods , 

25 apa anaxav ouSapcoc; npoapicev xoiq Osoiq , 

insofar as They have not been deceived , 
coq oo9’ p7xaxppevoiq, 

nor inasmuch as They are Friends of those who are being deceived , nor as enemies . 
oo0’ coq (jn^oiq xcov anaxcopsvcov outs coq syOpoic;. 

Thus on the one hand , Such are The Outlines/Theological Models , according to which 
oov psv xoiouxoi Oi xujxoi , Ka0’ ooq 

he intends to set out concerning myths of The Gods by preserving these three ; 
sOs^si SiaxiOsvai rcspi puOouc; 0scov aco^ovxac; xaoxa xpia: 

(1) The Divine is Good and is only The Cause of Those that are Good ; 

xo Osiov aya0ov kou povcov aixiov ayaOcov : 

(2) The Divine is Changeless , changing neither by-another nor by-Itself ; 

30 xo Osiov apsxa[3^pxov , pexaPa>Aopevov ooO’ U7x’ aAAou ooO’ uc|)’ eaoxoo : 

(3) The Divine is Truthful , and thus neither deceives by possessing the power to deceive , 
P37 xo Osiov a^pOsuxucov, ooxs ouraxcov Sia xo anaxacrOai, 

nor through self deception . 
ooxs ST aoxo xo anaxcov . 

These then having been shown by Plato , this puzzle arises in relation to The First Outline ; 
Touxcov 5e SsSeiypsveov mro xoo TDuxxcovog | xo ooxopeixai npoq ixpcoxov psv ; 

from where do defects arise ? 

7ro08v xa Kaica : 

For if defects arise from The Gods , 
yap 8ixs Kai OeoOev, 

The Logos that shows that They are only The Cause of Those that are Good is false , 

5 o ^oyoq Seucvuc; xo Oeiov poveov aixiov ayaOcov \|/eu5r|c;, 

or if defects arise from another source , 

8ix8 a?AayoOsv , 

then on the one hand , if this other source arises from The Gods , 
pev ei sksivo OsoOsv, 

then The Divine is the cause of exceedingly many defects . 
xo Osiov aixiov pei^ovcoc; TzoiXo) xcov kokcov : 

Whereas on the other hand , if this other source does not arise from The Gods , 

5e ei pr| OsoOsv, 

then The First Principles are more than One ; 
ai apyai 7x^siooc; piaq, 

such as , one for The Good and another for the defects . 
p psv ayaOcov p Ss Kaxcov . 

Then in relation to The Second Outline ; 

Ss 7ipoq xo Ssuxepov , 

how then , do The Self-Revelations of The Gods arise , 
tooc; ai aoxodavsiai xcov Oseov yiyvovxai, 

if at one time Their Manifestations are Luminous-Spirits without form , 

10 XOXS psv (|) alvo h 8v ® v (pCOTCOV axwccoxcov, 
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while at another time Their Manifestations have Luminous Forms ? 
tots Ss TSToraopsvcov : 

For if we do not accept These , then we would overturn the whole of Sacred Devotions 
yap pp npoaspsvoi Taora avaTpsnopsv tt|v okpv ispauKpv 

and the works of theurgists , and besides these , the Spontaneous Epiphanies of The Gods 
Kai Ta spya tcov Osoupycov , Kai avso tootcov Tap aoTopaToop S7ui|)avsiap tcov 0scov 
when They Reveal Themselves in different shapes at different times . 
davTa^opsvcov sv akkoip ayppaoiv akkoTS . 

Therefore it is puzzling how Something of The Divine Beings -who do not change- 
oov anopov 7icop ti tcov Gsicov pp psTaPakkov 

is witnessed-by-Self in different forms . 

15 auTorcTsuai sv 8iai|)opoip popijiaip. 

Then in regards to The Third Outline/Model ; how can false pronouncements be given , 

5s 7ipop to TpiTov , raop \|/so8sip xPh^oi 8i8ovTai, 

(of which all oracles are full) from The Oracles who do not he ? 
cov mvra Ta xppcmipioi pscrca , tcov xpcovtcov pp <j)so8°psvcov , 

And how can it not be the case , by The Good Being Prior to The Truth , 

Kai 7tcop ooxi too ayaOou ovtop 7ipo Tpp akpGsiap 

that The Gods will also sometimes tell a he , for the sake of The Good , 
oi Osoi Kai 710 TS ij/soaovTai 8ia to ayaGov 

and deceive those who are unworthy to light upon The Truth at that time ? 

Kai anaTpaooai Toop avacpioop toxsiv Tpp akpGsiap aoroGsv . 

For one might be puzzled by these in relation to the previous Logos’ , 

20 yap Tip av Sianoppasisv xavxa 7ipop Toop sipppsvoop koyoop, 

even if They were demonstrated by means of Necessity . 

KaiToi a7io8s8siypsvoup 8i’ avayKaicov. 

Thus on the one hand , these concerns have been dealt with at greater length elsewhere , 
oov psv tootcov EippTai 7ispi Sia nksiovcov sv akkoip, 

but on the other hand , for now let us briefly say if you like , 

8s Kai vov aovTopcop ksysaGco si 8 oksi , 

that in relation to the first puzzle , that defects do not arise from The Gods 
25 psv Ttpop Tpv npcoTpv anopiav , oti to kokov outs GsoGsv 

nor do they make their first entrance into existing-entities from some other ‘cause’ . 
out’ npopyoupsvpp Tpv rcapoSov sip xa ovxa an ’ uvop akkpp auiap . 

For it is not possible to introduce neither Ideas of defects nor to say that matter 
yap oo8s Sovarov siaaysiv p i8sav KaKcov p ksysiv Tpv okpv 
is the cause of selves ; for All The Ideas are both Divine and Intellectual and Ousian 
aiTiav auTcov : yap navxa xa si8p scm ts Gsia Kai vospa Kai ooaicov 
or The Perfections that Pre-subsist in Their Ousia ; 
p tcov TsksioTpTcov 7iposaTpKsv sv Taip ooaiaip : 
so that the matter is led-in by A Divine Source by being necessary to The Kosmos , and 
30 Kai p ukp mppKTai GsoGsv cop avayKaia tco Koapco, Kai 

does not make defects , since matter helps bring to completion the generation of The All, 
P38 outs KaKonoiop xcpop p aovTskooGa Tpv ysvsoiv TOO TCaVTOp , 

nor is matter Good , since it is the last of Wholes , but has its ra nk in those that are necessary ; 
outs p ayaGov soyarp tcov okcov , akk’ sxsi Tpv Ta£,iv sv Toip avayKoip ; 
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for All those such as this exist for the sake of something else . Therefore , 
yap 7tav to tovootov svsKa too . oov 

one must in no way suppose/assume neither an Ideal/Formal nor Material Cause for defects , 

OoSspiaV O7VO0STSOV OOT8 SvSpUKpV OuO’ okvKpV aVTVaV TCOV KaKCOV , 

nor generally , one must not assume A Singular Origin/Cause/Source for defects , whereas 
5 oo0’ okeoc; pvav apxpv , akk’ 

as Self says , one must say that there , there are partial and dispersed co-ordinate-circumstances 
©q avxoq svrcsv , ksKTSov 7vpo£,svsvv Tpv pspvKa Kav Svsamppsva mpu7voaTaavv 
for selves ; partial on the one hand , since they are not one of The Wholes , 
aoToiq : pspvKa psv , oti ppSsv tcov ok©v, 

such as Intellect or Soul or body , 
ovov voov r| \|/uxpv p acopa , 
since they are many , because they are not One . 

8e nokka , oti pp ev : 

And for this reason Self said that one must search for something 
359 Kav Svo avxoq <)>pavv XPn vav Cn T8lv aTTa 

other than Causes for selves (Republic 379C [Page 6]). 
akk’ ra araa aorcov . 

For if a body shares in every way of that which is bad , then there are different things 
10 yap sv a©pa psTsyov navTcoc; earw KaKoo , sauv Siadopa aTTa 

in this , which are asymmetrically disposed to each other that eventually produce 
sv tootco , ©v aaupperproc; exovrrov Ttpoc; akkpka nap- 
disease as a co-ordinate-circumstance , when each intends to dominate . 
voaoq -oi|)vaTaTav , eicaaTou eOekovroq Kparevv. 

And if a soul shares in eveiy way of that which is bad , 

Kav sv v|/oxp , 

then there are also different forms/shapes of life in this , that are also in some way opposed , 
Kav Svai|)opa evSp ev Tavnp sauv Kav ncoq svavrva, 

from which conflict with each other , something bad is insinuated into each other , 
sk ©v payopsvrov t©v srep©v tv KaKov svSoeTav tovc; STepovq, 

when each one does for itself (and not for The Whole . jfb) . 
to SKaTspoo npaTTOvToq saoToo . 

Therefore body must also be composed from this kind of conflict , 

15 8s a©pa sSsv Kav svvav sk tovootov payopsvrov, 

in order that there be something that is also perishable and in order that 
vv’ p tv Kav i|)9 a P TOV Koa 

The Kosmos be Complete by being composed out of All , 
o Koapoq Tsksvoq onoaTaq sk navT©v, 

There must also be a mixture of souls here below , in order that there be 
Kav auppv^vv \|/ux©v svrau0a, vv’ p 

no lack of a share of irrational lives for those here , nor in turn of Rational Lives 
apovpa pp koyvK©v £po©v ra TpSs , ppS’ ao koyvKav £^©av 

to be implanted in bodies apart from an Intermediary , and bring-about/perform 
spborovTav a©paavv X®P V ? psaorproq Kav 7tov©av 

and undergo/experience those perceptions associated with irrational lives ; 

Kav 7vaax©av Ta t©v akoy©v, 


32 


such as desiring , perceiving , imagining ; for there is need of these for mortals , 

20 opsycovxou , aicrOavcovxai bavxa^covxai : yap ypsia xooxcov xoiq Ovyxoiq , 

even if they are destined to be preserved for a brief time . 

Kai si psAAoi crco^saGai xiva ppayov ypovov . 

Therefore those that are bad/defective arise-as-a-co-ordinate-consequence of the primary 
oov xa KaKa napo(|)K7xaxai xaiq Tcpopyoogsvavc; 

energies of those that exist and for the sake of nothing else than The Good , and 
svspysiaiq xcov ovxcov Kai Si’ ooSs xi akko q xo ayaOov, Kai 

The All uses selves’ parallel-existence for Its needs and they are made good 
xo nav ypqxai auxoiq napunoaxaaiv sic; Ssov Kai xauxa ayaOovsxai 
by the power of those that use them . 

25 xq Suvapsi xcov ypcopsvcov. 

And for this reason there is no unmixed/pure/absolute bad/defect (Republic 352C) , 

Kai Sio ooSsv aKpaxov KaKov, 

since they have been Allotted a trace of good . And thus , that which is defective 
akk’ psxsikq^sv lyvouc; ayaOou. Kai oov xo kokov 

comes from The Gods , inasmuch as it is in a certain way good (Parmenides 142E) , 
OsoOsv , coc; nq ayaOov, 

and these are incoherent/sporadic-occurrences from other ‘causes’ that are partial and more 
Kai xaoxa snsiaoSicoSsc; on’ akkcov aixicov pspiKcov Kai nksiovcov 

that arise for those many selves . 
ysyovoc; xoiq sksivoic; nokkou; aoxoiq . 

Thus on the one hand , The Logos says this much in relation to the first enquiry 
oov psv o koy oq <j>qaiv toaaoxa npoc; xqv ^qxqcnv 

concerning defects , by bringing to Light that The Gods are not causes of selves . 

30 nspi xcov kokcov , anobaivcov xouq Osooc; avaixiooq aoxcov. 

On the other hand , this must be said in relation to the second inquiry concerning 
P39 8s Xskxsov Ilpoq xqv Ssoxspov nspi 

Their Self-Revelation ; that by The Gods Remaining Immutable , Selves 
xcov aoxodaveicov , oxi xcov Oscov psvovxcov apsxapkqxcov aoxcov 
neither admit nor reject anything , therefore it is Their Divine Apparitions 
pqSsv npocrkapPavovxcov q anoPakkovxcov 0sia (poccTpiotToc 

that are projected , that receive Their generation in the place around us . 

npoPakksxai , Ssyopsva xqv ysvscnv sv xco xonco nspi qpaq . 

For those who are Seeing are using their bodies , while The Divine Selves 
5 yap xcov opcovxcov ypcopsvcov acopaai Kai xcov Oscov aoxcov 

Are In-corporeal, The Visions that are extended from Selves 
ovxcov acrcopaxcov xa Osapaxa npoxsivopsva an’ aoxcov 
to those who have on the one hand , something worthily-akin-alike 
xoiq sysi psv xi sna£,ioic; 

to Those from whom Their Apparitions are extended , 
xcov a no npoxsivovxcov, 

and on the other hand , have something akin to those who are Seeing (Symposium ...) ; 

Kai 8s sysi xi auyysvsq xoiq opcoaiv : 

for this reason They are both Seen and not Seen by everyone . 

Sio Kai opaxai Kai oo opaxai naaiv. 
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For Those who See Selves See Their Radiant-Form that Envelops Their ( Invisible ) Souls ; 
yap xovq opcomv aoxovq opaxav xovq aoyosvSsm 7tspipkqpamv xcov \|/oycov : 

and surely then They are often Seen when the eyes are closed . 

10 kou yoov 7xokkaKvc; opaxav xcov oppaxcov Kako7ixopsvcov . 

Thus on the one hand , insofar as Their-Radiant-Forms are Extended and Manifested 
oov psv coq Svaaxaxa Kav ijvavxa^opsva 

in-another such as in he {Invisible) Air , then They Subsist akin to Those who See . 
sv akkco xovouxeo xeo aspi ovjnoxaxav ooyysvq xovq opcomv : 

But on the other hand , insofar as They are Projected as Divine {Invisible) Light and by Being 
8s coq npoPspkqpsva Osvov d®? Kav ®? 

Efficacious and by Being Representations of The Powers of The Gods through The Visible 
Spacrcqpva Kav coq svsvKovv^opsva xaq Sovapsvq xcov Oscov 8va xcov svapycov 

Symbols of Selves , then They are Suspended from The Superior Beings who Extend Selves . 
15 oopPokcov aoxcov s^qpxqxav xcov Kpsvxxovcov 7vpoxsvvovxcov aoxa : 

For this reason Their Ineffable Token-Symbols are also Impressed , 

8vo sksvvcov xa appqxa aovOqpaxa Kav a7voxo7iooxav, 

by Being Projected at one time in one Form , but at another time in another . 
npoPspkqpsva xa psv akkqv popijvqv xa 8s akkqv . 

The (Chaldean) Oracles (143) also make clear what the theurgist says ; 
xa koyva Kav cxadcoc; xov Osoopyov ksyovxa, 

that on the one hand , All The Divine are In-corporeal, while on the other hand , 
oxv psv navxa xa Osva saxv aocopaxa , 8s 

bodies are bound to Selves for the sake of ourselves , who are not able to Participate 
20 ocopaxa svSsSsxav aoxovq svsksv opcov , pq Sovapsvcov psxaoysvv 
In-corporeally of The In-corporeal, due to ‘the corporeal nature into which you are grafted’, 
aocopaxcoq xcov aocopaxcov, Sva xqv ocopaxucriv ^iikjiv svq r)v svsKsvxpvoOrixs . 
Thus on the one hand , These Apparitions become visible and Invisible 
oov psv xauxa yvvsxav (jvavvaxav Kav aijvavri 

according to The Will of The Gods , since Selves are Invisible , 

Kaxa xpv Pookpavv xcov Oscov : 8s aoxov svovv aijvavsvc;, 
while Remaining such as They Are ; neither acquiring anything from These Apparitions 
psvovxsq ovoutsp svmv pqxs npoakapPavovxst; xv sk xooxcov xcov dacrpaxcov 
nor by undergoing any alteration (Symposium 210E) . 
pqxs akkovoupsvov : 

just as The Intelligible Ideas do not become neither corporeal nor composite 
KaOansp xa vospa xa svSr] ooSs yvvsxav q ocopaxosvSq q ouvOsxa 
nor take-on-the-shape of those made to subsist according to Selves 
q pspopi|)copsva xcov oijnGxapsvcov Kax’ aoxa 

such as those made to subsist, by not being such as those . 
xovouxcov uvjnaxapsvcov , sk pq ovxcov xovooxcov sksvvcov . 

Therefore Every God is Shapeless , even if Selves-Are-Revealed in a way that involves shape ; 
P40 oov 7xac; 9soq apopijvcoxoc;, Kav aoxonxqxav popdcoxvKcoq : 

for the shape is not in Selves , but from Self , for it is not possible for the one to whom 
yap q popijvq oo sv aoxa , akk’ a7x’ aoxoo , pq Sovapsvoo xoo 

Self-Is-Revealed , to See That which is Shapeless in a way that involves no shape , 
aoxonxoovxoc; vSsvv xov apop^coxov apopdcoxcoq , 
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but instead , the one Sees in a way that involves shape according to the nature of Self . 
akk’ opcovxoq popbooxuccoq Kara xpv boavv aoxoo. 

Let this much be said in relation to The Second Enquiry . 
kou sippcxOco xoaaoxa npoq xpv Ssoxspav Oixpaiv . 

Whereas in relation to The Third Enquiry one must reply , that 
5 8s npoq xr|v xpixpv anavxpxsov , coq 

the falsehood is accordingly , not in those who are uttering The Oracles , 
xo i|/suSoc; apa odk sv xoiq saxiv ypcoavv , 

but in those who are receiving The Oracular Pronouncements ; for on the one hand 
akk’ sv xoiq u7xoSsxopsvoiq xaq ypriapcoSvaq , psv 

in every Oracular Shrine , the one who utters Oracles neither deceives nor is being deceived . 
sv aiiam xoiq pavxsioiq xoo xpcovxoq ooxs anaxcovxoc; ooxs a7raxcopsvoo , 

Whereas on the other hand , those who consult The Oracle receive the pronouncements 
8s xeov xpcopsvcov Ssxopsvcov xpv xppcpicoSiav 

in an unfavorable way through the weakness and lack of aptitude of themselves . 
akkoxpieoc; Sia xpv aaOsvsiav Kai avs7iixpSsioxpxa saoxcov, 

Nor does this come about in a way that is contrary to The Will of Those who give Oracles , 
10 ouSs xooxoo yivopsvoo mpa xpv Pookpaiv xeov xpwvxcov 

for They wish that only those who are worthy consultants 
sOskooaiv povcov xooq ovxaq a^iooq XP CO P 8VOI N 
should have those things of which they are worthy . 
xoyyavsiv cov siaiv a^ioi: 

Thus on the one hand , it does not belong to some who consult The Oracle 
8s psv saxi oo npoapicsi oic; 

to Know The Truth that is established in a Pure Way beside Selves , 
yvcovai xo akpOsq iSpopsvov KaOapcoq nap’ auxoiq, 

thus on the other hand , they undergo such things that belong to them . 

8s naOsw oaa npoaqKsi 

through the falsehood that has come into selves and subsists in selves . 

15 Sia xoo \|/so8oc; pKovxoq sic; aoxooc; Kai onoaxavxoq sv aoxoic; . 

Thus on the one hand , They are neither ignorant of The Truth 
oov ooxs ayvoooaiv xpv akpOsiav 

nor are They hidden (for it is not Lawful for Selves) , 
oov abavi^oocnv (yap oo Ospic; aoxoic;), 
while on the other hand , they consult those from whom The Truth remains hidden 
akk’ xP® VTOa xeov Tr l v akpOsiav abavi^ovxcov 

who are diametrically-opposed to those who Participate in Its Benefit . 

Sia xooc; psxsyovxac; sic; axjisksiav. 

What then is the lack-of-aptitude , through which The Truth is received 
xiq 8s p avs7uxpSsioxpc;, 8i’ pc; xpc; akpOsiac; svSsysxai 

not as She happens to be , but as She is not by being distorted by those who receive Self , 
20 pp coq xoyyavsiv saxiv akk’ coc; saxiv ook naparpsrcovTaq xooc; orioSsxopsvooc; aoxpv , 
has been related at greater length in what has been written On The Oracles , 
sippxai Sia 7xksiovcov sv xoic; ysypappsvoic; sic; xa koyia, 
and the histories in the prophetic-shrines bear-witness for us , 

Kai laxopiac; sv xoic; pavxucoic; papxopooapc; ppiv, 
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when they say that it is either through to the place or through the proper time or through 
oxav keycocxxv p Sxa xov xo7xov p Sxa xov Kaxpov p 8xa 

the mode of the translation of the oracular-pronouncements or through some other error 
xov xpoxcov xpq SKSocrecoc; xcov yppopcov p Sxa xxva a/Jipv 7xkpppekexav 

that the falsehood has a parallel-existence among the Oracular Shrines . 

25 xo \|/eu5oc; 7rapoi))xaxaa0ai ev xoxq xppaxppxoxc;. 

(William O’Neill, Proclus Commentary on The 1st Alcibiades P78 <118> : 
“Nothing can subsist parallel either to The Simple Beings or to the Constant Participants ; 
for in the one case Simplicity , and in the other case Perpetuity of Participation prevents 
parallel existence . The inferior , then must come into parallel existence with the third class , 
the intermittent Participants , of the unjust with The Just , the ugly with The Beautiful , 
the unequal with The Equal at this third level 

For besides this is also possible to result, that the questions were not put correctly , 
yap 7tapa xooxo kou Sovaxov aopPavexv , xaq epcoxpcxexc; yevopevaq ook opOcoc;, 
not to mention that there are indeed the other More Authentic Causes , The Causes Being 
pp napa oxx ye xaq a'k'kaq xaq Kopxcoxepac; axxxaq , xcov axxxcov ovxcov 

from here below , while The Gods Always Extend The Truth of Selves from On-High 
28 KaxcoOev , Se xcov Oecov aex Ttpoxexvovxcov xpv akpOexav aoxcov aveoOsv 

for those who are capable of Lighting-upon Self . 
xoxq Sovapevoxq xuyyavexv aoxpq. 

Therefore on the one hand , these concerns have also been fairly dealt with elsewhere , 
P41 oov psv Taoxa Kax exu£,ev psxpxaq Sxaxxpq ev a'k'koiq, 

whereas on the other hand , it has been shown from all these concerns , 

Se SeSexKxax 8K navxcov xooxcov, 

that there are These Two Laws Guiding Theological-Concerns . 

5 oxx ovxcov xcov Soo vopeov xcov OeokoyxKcov , 

And since The Second is Twofold , all The Three Models are those which follow . 

Kax xoo Seoxepoo Sx7xkou, navxec; ox xpexq xo7xox excnv cov : 

(1) On the one hand , it is Proper to assign to The Gods Solely Good-Productions ; 
o pev a^xox xo anovepexv xoxq Oeoxc; povcoq ayaOoupyov , 

(2) On the other hand , They are Wholly Changeless ; 
o Se xo navxekcoc; apexapkpxov 

(for they are neither changed by/from Themselves nor by/from another ) , 

(yap Kax ucp’ eaoxcov Kax u n’ akkcov), 

(3) Furthennore , The Gods Are Truthful in All Their Energies/Activities . 
o Se xo akpOeoxxKov ev anaaaiq xaxc; evepyexaq. 

These Models are also consistent with those three found in Book 10 of The Laws (900D) , 
10 xaoxa Kax aopPavei xoxq xpxaxv ev xco SeKaxco xcov Nopcov 

as we said , such as , in Their Goodness, in Their Power and in Their Knowledge . 
coq exnopev, xp ayaOoxpxx xp Sovapex xp yvcoaex . 

Furthermore , by Plato adding in his remarks concerning The Truth (Republic 382E) 

Se nkaxcovoq rcpoaOevxot; ev xoiq 7xepx xpq akpOexaq 
that it is not only That which Is Divine that is Wholly without-falsehood , but also 
oxx oo povov xo Oexov navxp a\|/eoSeq , akXa Kax 
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That which is Daimonic/Spiritual , then one must grasp from this , the additional Model ; 
to Saxpovxov , Ssx ka|3sxv ano TaoTpq xpc; 7tpoo0pKpc;, 

(4) that That which is Truly and Wholly A Daimonic/A-Divine-Spiritual-Power 
oxv to eoc; akpOcoq rcavTp Saxpovxov 

(not that according to habit [addiction-ipgpoq] , which also undergoes various changes 
15 (oo to Kara a/soxv , o kou miopsvsx navToxac; psxaPokaq 

and which deceives those with whom it may become intimate) , 
kou anaxa toutooc; oxq av ysvpxax i|h^ ov ) > 
since on the one hand , All that is Daimonic according to Ousia , 

8s psv nav to Saxpovxov kcxt’ ouoxav 

is Truthful by Being Wholly Rational , 

SGTXV akpOsuuKov ov navxcoq koyXKOV , 

while on the other hand , all that is irrational is un-receptive of both Truth and falsehood . 
360 8s akoyov ov cxSsktov kou akpOsxaq kou vj/soSoc;. 

And because of this Plato did not also say that All that is Daimonic and Divine is Truthful , 
20 kou Sxo o nkaxcov ouk kou sursv nav to Saxpovxov kou Osxov akpOsuuKov , 
but that All are Without-falsehood ; for All are Unreceptive of falsehood . 
akk’ otv xcav a\|/soSsc; : yap nav aSsKxov vj/eoSooc;: 

Thus on the one hand , The Daimonic Solely speaks The Truth by Its Nature (Rational) , 
akka psv to povcoq akpOsusxv eoc; 7 xs(|)okoc; , 

while on the other hand , the daimonic-by-habit is un-able to speak The Truth nor falsehood . 

8s to eoc; ppx’ akpOsuov ppxs \|/suSopsvov. 

Therefore daimons of this kind are deceptive ; which question or subvert oracular-prophesies 
ouv ogov ysvoc; anauKov , o xoTopsxTax p cmoSoopsvov xaq xppopcoSxac; 

or who respond to invocations or who have relations with anyone , of themselves/spontaneously, 
p onaKooov xaxc; Kkposoxv p ouyyxvopsvov txgxv sk TauTopaTou, 

and are of those kind of daimons according to their habit . Therefore if some people 
25 Kax sou tcov Saxpovxov Kara g/sgiv : sx uvsc; 

have been deceived by Daimons that are Truly Daimons , then in that case , 
anarcovTax otco Saxpovcov tcov ovtcoc; 8 axpovcov, 8s 

they are deceived by themselves and not by Those Daimons/Divine-Holy-Spirits , 
anaTcovTax Sx’ saxuouc; Kax oo Sx’ sksxvouc; , 

just as we also said in the case of The Gods . For this is The Common Logos given by Plato 
coonsp Kax sksyopsv srtx tcov Oscov . yap tco koxvoc; koyoc; sxppxax IlkaTcovx 

concerning the-absence-of-falsehood in both Gods and Daimons (Republic 382E) . 
stu a\|/so8sxaq ts Oscov Kax Saxpovcov . 

From Plato’s Cratylus , On Daimons/Holy-Spirits 

Socrates: What then shall we consider after this ? 

397E Tx oov av oK07roxpsv psra touto ; 

Hermogenes : Surely then , it is clear that we should consider Daimonas/Spirits . 

Sp Apkov otx Saxpovac;. 

Soc: O Hermogenes , and what in the world could the name of the daimons truly signify ? 

co Eppoysvsc; , Kax tx tcots av to ovopa ox Saxpovsc; akpOcoc; coq; 

See if thou thinks there is anything in that which I am going to say . 

GKs\|/ax gox So£,co tx av sxtcsxv . 
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Her: Only speak ! (povov Asys .) 

Soc: Therefore does Thou kn ow that which Hesiod says the Daimonas are ? 

oov OvaGa xvvac; HavoSoc; xooc; Savpovac; svvav; 

Her: I do not know . (Odk svvoco .) 

Soc: Nor that he says that ‘A Golden Race of human-beings were the first to be bom’ ? 

OoSs <()pavv oti ypoaoov ysvoc; xcov avOpamcov xo npcoxov ysvsaGav; 

Her: This I know indeed . (xooxo OvSa ye .) 

Soc: Now then , he says this about Self ; 
xovvov Asysv wspv aoxoo : 

‘Whereas seeing that This Race has been Veiled by Destiny , They are called Holy Spirits 
aoxap swsvSp xooxo ysvoc; sKako\|/svKaxa povp’, ov psv Kaksovxav ayvov Savpovsc; 
Under The Earth , Good-Noble Averters of harm , Guardians of mortal human-beings’ . 
398A onoyGovvov , saGkov , aks£,VKaKov , (|) u ^ aK8 ? Ovpxcov avGpconcov. 

Her: Surely then , what then ? (Sr| Tv oov ;) 

Soc: I thi nk Self means that The Nature of The Golden Race was not Golden (In -corruptible ), 
ovpav aoxov ksysvv Oxv xo 7 vs(|)oko<; ypoaoov ysvoc; ook sk ypoaoo , 
but Beautiful and Good . Thus a sound proof for me is that he says that we are the iron race . 
akk’ xs Kakov Kav ayaOov . 8s xsKpppvov pov saxvv oxv dpavv ppac; Kav svvav avSppoov ysvoc;. 
Her: What thou says is True . (ksysvc; AkpGp .) 

Soc: Does Thou not also suppose that if Anyone of Those now is Good , 

Kav ovsv Odkoov sv xvc; xcov vov saxvv ayaGoc; 

that Hesiod would say that That Self would belong to That Golden Race ? 

398B av ((vavav sksvvoo aoxov svvav xoo ypoaoo ysvouc; ; 

Her: That is indeed likely/reasonable . 
ys Evkoc; . 

Soc: But are The Good any other than The Mindful ? 

8’ Ov ayaOov xv akko p dpov 1 ! 101 ; 

Her: The Mindful. (Opovvpov.) 

Soc: Now then as it appears to vnyself, he vneans this above all about Those Daimonas ; that 
xovvov cot; Soksv spov, ksysv Tooxo pakkov navxoq xouc; Savpovac;: oxv 
since They were Mindful and Knowledgeable ; he named Selves Daimonas ; and indeed in our 
paav (jjpovvpov Kav Sasppoveq , eovopaasv auxouc; Savpovac;: Kav ys sv ppsxspa 
ancient language their name turns out to be The Self/Same . Therefore , both this one and all the 
xp apyava dcovp xp ovopa aupPavvsv xo aoxo . oov Kav ooxoc; Kav 7iokkov 
other poets thus speak Correctly! Beautifully , when they say that when a person who is Good 
oaov akkov vxovpxav eoc; ksyooavv Kakeoc; , swsvSav xvc; cov ayaOoc; 

comes to the end of their Life , they have a Great Destiny and Honor and becovne Daimons 
xsksoxpap , sysv psyakpv povpav Kav xvppv Kav yvyvsxav Savpcov 

according to their name of Mindfulness . Therefore I set this down , that every human-being , 
Kaxa xpv S7xcovopvav xpc; dpovpascoc;. oov syeo xvOspav xaoxp Kav 7tavx’ avSpa , 
who will be Good , both those that are Living and Those who have Completed Life , 
oc; av p ayaOoc;, Kav svvav ipovxa Kav xsksoxpaavxa , 

are also Rightly called Daimona/Divine -Holy-Spirits . 

Kav opGcoc; KaksvaGav Savpova . 

25 Lebruary 2020 


38 


© © © 


This work is available free of charge at 
https://archive.org/details/proclus-republic-balboa 
but is governed by a Creative Commons Attribution-NonCommercial- 
NoDerivatives 4.0 International (CC BY-NC-ND 4.0) License 
http://creativecommons.org/licenses/by-nc-nd/4.0/ 


You are free to: 


© • Share — copy and redistribute the material in any medium or 
format. The licensor cannot revoke these freedoms as long as 
you follow the license terms. 


Under the following terms: 


• Attribution (“BY”) — You must give appropriate credit , 
provide a link to the license, and indicate if changes were 
made . You may do so in any reasonable manner, but not in 
any way that suggests the licensor endorses you or your use. 


• Noncommercial (“NC”) — You may not use the material for 
commercial purposes . 


• NoDerivatives (“ND”) — If you remix, transform, or build upon 
the material, you may not distribute the modified material. 


• No additional restrictions — You may not apply legal terms 
or technological measures that legally restrict others from doing 
anything the license permits. 


Posted to the NS Archive 3 April 2020 








